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Call for papers - Conceptualizing the World 
 
Ideas 
As a starting point for this conference we want to suggest an alternative approach to the concept and 
the discourse of “globalization”. Irrespective of both normative issues and conflicting temporal scales 
we take globalization to mean the emergence, appearance and/or production of the world as an object 
of human experience and practice. The aim of the conference is to study how different sets of 
concepts, representations and methodologies, within different languages, disciplines, discourses or 
cultures, react and contribute to this emergence. 
 
In contrast to “globalization”, which tends to point at an endless process, both in time and in space, in 
symmetry with other older concepts such as “progress” or “modernization”, the concept “world”, and 
even more “globe” or “earth” refer to something limited, finite and absolute. One of the paradoxes to 
be explored by this conference is how the complex, heterogeneous and infinite dynamics of 
globalization gives rise to the idea and reality of a limited, finite – and thus vulnerable – world. 
 
In a dissertation from 1770 Kant defines the world as “the whole, which is not a part”. This totalitas 
absoluta enjoys “an ordinary and harmless comprehensibility”, he claims, as long as it remains within 
the borders of ordinary language, but is a “cross” for the philosophers. In the same year James Cook 
discovered and charted the Eastern coastline of Terra Australis Incognita, thus filling in one of the last 
blank spots in Western cartography and at the same time laying the world open for centuries of 
exploitation at the hands of merchants, politicians and adventurers. Both events, though very different 
in scope, made the world emerge as something finite and limited, but at the same time served as 
starting points for the infinite dynamics of globalization 
 
  
Aims 
This conference aims to study the emergence of the world in discourse, and its confrontation with 
different empirical and historical realities, both diachronically, across the centuries, and 
synchronically, across different cultures, languages and discourses. On a general level there will be 
three main areas of investigation: 
 

 the world across languages and cultures – investigating how different languages meet or 
have met the semiotic challenges posed by globalization. The goal is explore what kind of 
semantic resources words and concepts, different languages have employed in conceptualizing 
and representing the world in different historical, cultural and social contexts, and how these 
linguistic strategies are linked to contrasting and overlapping processes of cultural 
transformation. 

 the world across discourses and disciplines – exploring the most central and important 
concepts and methodologies dealing with the emergence of the world within different 
discourses and disciplines. How are they defined, and how are they used? In a second step we 
will look at how these discourses, concepts and methodologies are linked with institutions, 
policies and economic and political hegemonies. 

 the world across media and materialities – focusing on the wide range of practices, media 
and material culture at work in conceptualizing the world in different periods and in different 
cultural contexts, such as travels, discoveries, maps, globes, timelines, paintings and photos as 
well as world atlases and world exhibitions. At the same time we want to target the scientific 
practices, tools and practical skills necessary to approach the world as a scientific object, 
observe it and measure it. 

 
However, these three areas of investigation should be taken as suggestions and as sources of 
inspiration, not as straightjackets. It should not be the goal of the sessions at this conference to remain 
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within the boundaries of any one of these areas – neither should it be the goal of the various papers 
making up these sessions. On the contrary, we will strive at organizing sessions which include 
perspectives from all areas of investigation. 
 
One common interest of all these sessions should be to explore how a discursive, cultural and/or 
historical contextualization of concepts, representations, methodologies, practices and institutions 
dealing with the world could help us in understanding their social and political implications – at a 
moment in history when there is a ever-growing conflict between unlimited and infinite globalization 
and a limited and finite world. 
 
Organisers:  
Kultrans – Cultural Transformations in the Age of Globalization – an interfaculty research area at the 
University of Oslo.  
 
Academic director: Helge Jordheim. 
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Albert Kahn’s Archives de la Planète. Cosmopolitanism, media and memory 
 
The French banker and philanthropist Albert Kahn (1860-1940) founded The Archives of the Planet in 
1912. The intention was “to gather a kind of inventory of the surface of the globe inhabited and 
developed by man as it presents itself at the start of the 20th Century, [...] in order to fix once and for 
all the practices, the aspects and the modes of human activity, whose fatal disappearance is only a 
question of time”. The methods of documentation were live film and the newly invented colour 
transparency photograph known as the autochrome. Over a period of about 20 years, Kahn sent 
photographers to 60 countries on four continents. Today the collection contains 72,000 autochromes 
and 183,000 metres of film. Photographic films and still pictures were to communicate human 
diversity and dignity, thus serving the cosmopolitan cause.  
 
Albert Kahn travelled Norway and Sweden in 1910 as part of his preparations for the Archives of the 
Planet, which were established in 1912. His photographer Auguste Léon took 206 colour pictures in 
Norway, and about as many stereo photographs in black and white.  Film was not used in Scandinavia.  
The colour images from Scandinavia became one of the earliest items in The Archives of the Planet. 
They also constitute the first extensive photographic reportage from Norway in true colour.  
 
Norsk Folkemuseum – The Norwegian Museum of Cultural History – has taken the 100th years 
anniversary of Kahn’s voyage as an opportunity to present the complex heritage of Albert Kahn – his 
cosmopolitan work as well as the Archives of the Planet. This has been done through an initiating 
seminar hosted by Fritt Ord – The Freedom of Expression Foundation – in October 2010, and in the 
form of a major exhibition and a comprehensive catalogue, both launched June the 16th 2011. The 
conference in September will bring together international experts in the field. The focus is historical, 
but the speakers have been invited also to address the relevance of this first global multimedia archive 
to contemporary challenges. 
 
Long hidden from public view, the fragile analogue material of the Archives of the Planet is becoming 
accessible worldwide thanks to a digital revolution which Kahn could not have foreseen. This is 
happening in the midst of globalization processes swifter and more intense than anything experienced 
in his time. Globalization denotes all those processes that smooth space; reducing inertia and making 
distance irrelevant. In Kahn’s generation, technology enabled mobility and communication not only 
across space but also time, as photography, film, and the gramophone revolutionized social memory. 
Today, the Kahn experience offers leverage for historical reflection on a nexus of problems concerning 
archival theory, media- and communication technologies, globalization and cosmopolitanism. In an 
increasingly globalized environment, Kahn and his collaborators worked to make new media of 
communication and information storage serve peace and cooperation rather than destruction and terror. 
 
The meeting is a part of the conference Conceptualizing the World held at the University of Oslo 
September 13th to 16th, but also an autonomous event.  
 
Many participants will receive an invitation by email, but it is also possible to register by email before 
September 5th to trond.bjorli@norskfolkemuseum.no. Participation is free of charge. The event is 
made possible thanks to the generosity of Fritt Ord – The Freedom of Expression Foundation. 
 
Organizers: Kjetil Jakobsen (Humboldt University, Berlin), Trond Bjorli and Kari Telste (Norwegian 
museum of cultural history, Oslo). 
Date: Friday September 16th  
Venue: Norsk Folkemuseum, Gjestestuene, Strømsborgveien 2 (Bus no 30 towards Bygdøy/Huk, Stop 
”Kongsgården”) 
 
Exhibition web site: 
http://www.norskfolkemuseum.no/en/Exhibits/Current-exhibits/Norway-1910--in-Colour/ 
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Abstracts 
Abstracts in alphabetical order, by (first) authors last name. See also overview at the end of the 
document. 
 
≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈ 

Paula Amad 
Associate Professor, Department of Cinema and Comparative Literature, University of Iowa, paula-
amad@uiowa.edu 
 
Experimental Cosmopolitanism:  Exploring the Limits of Autour du Monde-ism in the Kahn 
Archive 
This paper explores the multiple affinities between Kahn's Archive and various forms of 
cosmopolitanism in the early twentieth century. Drawing upon a range of materials, including the 
reports of Kahn's travel recipients, the films of Father Francis Aupiais, and the aerial films in the 
Archive, I argue that Kahn's project questioned as much as it promoted global visions. My talk does 
not invoke cosmopolitanism as a smoothing over of cultural differences but as the catalyst for a type 
of potentially disruptive juxtaposition of cultural differences. It therefore questions the myth of the 
ideology of cosmopolitanism and the myth of the Kahn Archive as a machine that denies difference.  
 
 

 
≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈ 

Mats Andrén  
Director, Centre for European Research, Gothenburg University, mats.andren@idehist.gu.se 
 
World Responsibility 
In the 1970s and 1980s philosophers are addressing a new kind of responsibility in response to the 
environmental crises and nuclear armament. Two key protagonists are Hans Jonas who presented their 
books Prinzip Verantwortung (1979) and Karl-Otto Apel with Diskurs und Verantwortung (1986). 
Jonas argues that a new ethic must incorporate an insight of human life as rooted in global conditions 
and that any action can threaten its very existence. Apel speaks of the need for a global ethic that can 
guide humanity. They both identify the need for an ethics of responsibility as a response to modern 
science and technology. They are otherwise very different thinkers. 
  
This paper starts off from the history of the concept of responsibility, asking how it is conceptualising 
the world. Emphasis is on the idea of a new responsibility, with focus on Jonas’ and Apel’s treatment 
including themes of humanity, equity and future generation. These are analysed in regard of their 
conceptualisation of ‘world’. 
 
 
 
 
≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈ 
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≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈ 

Kristin Asdal 
Professor, Kultrans / Centre for Studies of Technology, Innovation and Culture, University of Oslo, 
kristin.asdal@tik.uio.no 
 
Out of the Blue? Timing Biocapital 
The blue revolution, it is sometimes called, the phenomena that we now, at an increasing extent, 
globally, harvest, rather than simply (this is not to say that this is done easily) catch, what the sea can 
bring. Aquaculture stands out as the new promised land. The sea has become a new frontier; an 
imaginary, for what the future can bring. The world’s future food should come out of the blue; from 
farmed sea land, it is argued. And to an increasing extent it already does. But definitely not out of the 
blue in the sense of events that were never strategically planned. Thus “revolution” is not really a 
timely expression either. Rather, as the strategy plans to enable Norwegian sea ranching from the 
1980s was named, this is a development that has been pushed. The Push-program, like a series of other 
strategy plans, is rather about timing such events into happening. This is not only about “pushing” in 
the sense of making objects and events that would emerge, only a little later, were it not for that they 
were being pushed a little (forward). This has rather to do with re-ordering, re-arranging and re- 
making times; such as market-times, life-times, past times and future times.  How to transform the 
conventional life and growth time, the moves, of the promised the Gadua Morhua, the cod-potential, 
from a wild into a farmed world-market commodity? Integral to this, is timing. This paper examines 
such exercises in timing with a point of departure in strategy-and innovation documents, treated as 
crucial timing agents and coordination devices in its own right. This is not to say that such efforts 
easily cashes in. Repeating non-successes are a crucial part of this story. Hence, rather than speaking 
about biocapital and the global bioeconomy (etc), this paper prefers to speak about biocapitalizing, 
and how such practices may fail.  
 
 
 
≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈ 

Gilles Baud‐Berthier 
Sorbonne, Paris, gbb00@live.fr  
 
The Pacifist Work of Albert Kahn, a reflection on an Enlightenment Project   
The lecture is a reflection on the pacifist work of Albert Kahn (1860-1940). At first sight, Albert 
Kahn, the successful French banker, appears as a man perfectly inserted in the society of his time. His 
connections with the world are questioned here through the exemplary case of his business links with 
Japan. Then is studied the uniqueness of Albert Kahn, which results from his pacifist work. Kahn’s 
pacifism is discussed in the light of the republican convictions of prominent members of the French 
Jewish community, and of his Alsacian background. Next, the positivism of Albert Kahn is discussed 
in relation to the education he received, at a time when the role and the content of education was 
eagerly debated in French society. We also ask whether the French financial circles to which he 
belonged were more or less sensitive to positivism.  
 
The lecture concludes with some reflections on the pacifism proper to prominent persons to whom 
Albert Kahn was close: the geographer Jean Brunhes and the famous philosopher Henri Bergson, thus 
discussing to what degree their pacifist sensitivity shared common features. 
 
 
≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈ 
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≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈ 

Siv Frøydis Berg 
PhD, The National Library of Norway, siv.berg@nb.no 
 
Creation of Artificial Human Beings, Creation of Worlds 
One thing that connects Mary Shelley and Johann Wolfgang Goethe is that they both have made a 
literary creation of an artificial human being. Shelley’s Monster in Frankenstein, or the Modern 
Prometheus (1818) is well-known, not so known is the “little man” Homunculus, in the second act of 
Faust II (1832). They also have in common that they connect the spirit of life, causing the possibility 
of these creations, to the secret of life in general – a secret that involves not only the creation of a 
human being, but also, the creation of the world.  
 
Both Shelley and Goethe relate their creation processes to contemporary science and to contemporary 
stories told about science. By literary testing out the idea of the possibility of artificial creation, several 
topics are put in play. Shelley and Goethe take their literary thought experiments in different 
directions, and Goethe takes it further than Shelley.  
 
In Frankenstein, the very search for the vital principle is put at stake. Frankenstein’s disastrous 
discovering of the vital principle is presented in a parallel lead of the narrator of the novel, polar hero 
Walton. The captain is leading an expedition to the North Pole, holding hopes to find the Northwest 
Passage and “the wondrous power that attracts the needle”, in the land of eternal ice.  
 
In Faust II, it is the potential of the vital forces themselves that is explored. Both the creation of the 
world, and the faustian striving, finds parallels in the half-creature Homunculus, corked up in a bottle.  
 
These literary creations are different in many ways – something that comes clear when the creatures 
themselves are compared. Both of them are made in the laboratory by means of science, and by 
organic material. The experiments are only partly successful, as both the Monster and Homunculus are 
half-creatures and not completed as human beings: the Monster is pure body, Homunculus is pure 
spirit. The striving to gain full existence stands in center of both their narratives, and it is this striving 
that will make the central starting point of this session. The fulfillment of the creatures’ destiny 
explores two different versions of “the world”, of nature, of what the world is made of.  One relevant 
question to ask reflects what is called the quintessence of early nineteenth century romantics: what is 
the origin of life? And, do these contemporary writers investigate similar ideas of “life”? That leads up 
to other questions: is the vital principle something else than matter? Can “the spark of life” come out 
of dead material? 
 
Whereas the Monster finally disappears in the arctic “darkness and distance”, Homunculus comes to 
terms about what sort of creature he is in a highly magic place: the “Classical Walpurgis Night”. This 
night is Goethe’s own innovation. When Homunculus, Mephisto and the unconscious Faust arrive, the 
whole place is in creation. The place is populated by classical gods and semi-gods, like the master of 
change, Proteus, and some new ones, like Seismos, creating the world once again. Most of the 
inhabitants are liminal creatures, like Homunculus himself: sphinxes, satyrs, ghosts of natural 
philosophers like Thales and Anaxagoras. Homunculus have plenty of expertise to ask the questions 
regarding his origin, and thus also, the answers leading to him breaking his glass. 
 
References: 

Jon Turney: Frankenstein’s Footsteps. Science, Genetics and Popular Culture. New Haven and London: Yale 
University Press, 1998. 

Albrecht Schöne, ed: Faust. Kommentare. Frankfurt am Main: Deutscher Klassiker Verlag 1994. 

David Luke: ”Introduction”, p. xi-lxx in Goethe. Faust Part Two. Oxford: Oxford University Press, 1994. 
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≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈ 

Trond Bjorli  
Curator, Norwegian Museum of Cultural History, Trond.Bjorli@norskfolkemuseum.no 
 
Norway in the Archive of the Planet 
The photographic documentation from Norway and Sweden constitutes a tiny part of the enormous 
Archive of the Planet. The fact that it was made two years before the official establishment of the 
Archive with its techniques of documentation, may seem to make it even more peripheral. Research 
for this year’s Kahn exhibition and catalogue at Norsk Folkemuseum, has, however, brought to light a 
number of sources previously unused in the Kahn literature.  Unlike with later missions, Albert Kahn 
himself led the team. The other participants were Auguste Léon, later Head of laboratory in the 
Archive of the Planet, and Anders Beer Wilse, one of Scandinavia’s most famous photographers. This 
paper will present Albert Kahn’s travel in Scandinavia, and his business connection with the large 
Norwegian company Norsk Hydro. I will also discuss Kahn’s meeting with Wilse, who was in the 
process of constructing a great photographic archive over the Norwegians. Wilse stood for quite 
different photographic strategies, both as concerns his attitude to color photography, and as an archive 
builder. 
 
 
 
≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈ 

Marie Christine Boilard 
PhD candidate, Faculty of Social Sciences and Philosophy, University of Jyväskylä, 
marie.boilard@jyu.fi 
 
Understanding the World from the Perspective of Global Conceptual History: Theoretical and 
Methodological Considerations 
 
The overarching objective of this paper is to develop a set of analytical tools for linking conceptual 
problems to the practice of global political struggles and controversies in the contemporary world.  
Global conceptual history, as an approach to meaning creation, contestation and appropriation, 
represents a promising way to unravel the global entanglements of our contemporary world in the 
form of an interpretative argument. Whereas a chronological history of the core concepts and ideas 
about the world would merely result in the construction of shifts and breaks according to a set of dates, 
and thus merely to another version of the conventional Western national story or master narrative. On 
the contrary, global conceptual history proceeds against any totalizing global historical narrative. It 
moves away from the narratives of the ‘expansion of Europe’ and sheds light on the various ways 
through which networks and agency connected the world globally.  
 
In view of this, the paper proceeds from the twofold premise that all history has to do with society and 
language, and that all histories should be global history. The first premise is based upon the 
recognition that ‘there is no history without the societal formations and the concepts by which they 
define and seek to meet their challenges, whether reflexive or self-reflexive; without them, it is 
impossible to experience or to interpret history, to represent or to record it.’1 This idea is central to 
conceptual history (Begriffsgeschichte) as practiced by the proponents of the Geschichtliche 

                                                      
1 Koselleck, Reinhart (2002), The Practice of Conceptual History: Spacing Concepts, Timing History, Stanford, 
CA: Stanford University Press, pp. 22-3.  
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Grundbegriffe (GG), which relates shifts in the meanings and functions of concepts to changes in the 
structures of government, societies and economies.  
 
If this paper takes its point of departure in the theoretical concerns of the Begriffsgeschichte, it moves 
away from the latter as it seeks to build a more holistic approach to understanding the world. This 
implies that while most studies in conceptual history have been carried out at the national level or 
within the confines of a single natural language, the approach developed here is meant as a tool to 
study contestations, negotiations and appropriations of key political and social concepts across 
national realities and histories. 
 
The second premise derives from the recognition that historical trends and sequences of events, and 
therefore the concepts used to represent and act upon them, which have been treated separately in 
regional or national histories, can be brought together; that all ideologies, states and economies are the 
result of interactive developments. This goes against many, perhaps even most, studies of the 
movement of concepts between the so-called West and the rest of the world, ‘which have focused on 
one side of the exchange, emphasizing western perceptions and conceptualizations of all those […] 
encountered in the course of early modern exploration, trade, proselytizing and conquest.’2 Instead, the 
aim is to shed light on the interactive development of social, political and economic concepts with 
claim to universality. Issues of power and power relations must not be forgotten, as ‘it remains 
important to consider the resources and strategies, and mutual collisions of dominant groups and their 
supporters, at a world-historical level, as well as to chart the experience of the people without 
history.’3  
 
One could surely start by asking whether it is at all possible to study concepts across various 
languages and from a global perspective. If this paper recognises the difficulties of doing so, it 
nevertheless argues that, not only is it possible, but it is a desideratum. Accordingly, the paper 
addresses some of the theoretical and methodological issues and challenges involved in combining the 
perspectives of global and conceptual history to study the world. The paper concludes that even 
though global conceptual history could only ever be able to reach approximate interpretations, it can 
nevertheless produce the kind of knowledge required in order to have a historically informed debate 
about the language we use to represent and act upon the world globally, and contribute to converging 
understandings of differences. 
 
Suggested Readings 

Richter, Melvin (2009) ‘Conceptual History, Translation, and Intercultural Conceptual History,’ _ 

개념과 소통 제3호, 6, pp. 165-205. 

http://has.hallym.ac.kr/Upload/ades_study_data/6개념과소통melvin.pdf  

Sachsenmaeir, Dominic (2006) ‘Global History and Critiques of Western Perspectives,’ Comparative 
Education, 42(3): pp.451-70. 

Sartori, Andrew (2005) ‘The Resonance of “Culture”: Framing a Problem in Global Concept-History,’ 
Society for Comparative Study of Society and History, 47(4): pp.676-99. 

Werner, Michael & Zimmermann, Bénédicte (2006) ‘Beyond Comparison: Histoire Croisée and the 
Challenge of Reflexivity,’ History and Theory, 45: pp.30-50. 

 
≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈ 

                                                      
2 Richter, Melvin (2009) ‘Conceptual History, Translation, and Intercultural Conceptual History,’ _ 개념과 소통 

제3호, 6, p. 166.  

3 Bayly, Christopher Alan (2004) The Birth of the Modern World 1780-1914, Blackwell Publishing, p. 9. 
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≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈ 

Tone Bratteteig 
Associate Professor, Dept. of  Informatics, University of Oslo, tone@ifi.uio.no 
 
Digital Forms Form Knowledge 
Digital technologies are good at re-presenting and processing information, and can therefore automate 
cognitive, symbolic processes. Digital information systems utilize the properties of the digital to 
present and process information in new ways. The technical solution inevitably forms the content of 
the information. However, it is often not transparent to the user how the technical affects the 
information content. Digital technologies form what we know and how we know it. A well-known 
example is the concept and practice of googling, which for many people is their main way of learning 
and knowing things. But google presents information in particular ways – and how do we know what 
is not presented, and why? Google (and Wikipedia) has overtaken the Encyclopaedia, but digitizing 
the Encyclopaedia is a complex sociomaterial process where the material (technical) sides are 
challenging but where the social sides are unpredictable un-designable and very risky. Digital 
technologies provide new opportunities for creating, maintaining, accessing and sharing information 
for all people, but it is the new digital information cultures that fundamentally challenge the 
knowledge concepts and practices that are based on earlier, non-digital technologies.  
 
References 

Tone Bratteteig (2008): Does it matter that it is digital? ch. 15 in Lundby (ed) Digital Storytelling, 
Mediatized Stories: Self-representation in New Media, Peter Lang Publ: 271‐284 

Wanda J. Orlikowski (2007): Sociomaterial Practices: Exploring Technology at Work, Organization 
Studies September 2007 vol. 28 no. 9: 1435-1448 

Gisle Hannemyr (2002): Foucault i kyberrommet. Forbrukerrettigheter og teknologiske sperrer i vår 
digitale hverdag, in: Slaatta (ed) Digital Makt, Gyldendal Akademisk, Oslo: 41-63 
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Torkel Brekke 
Professor , Dept. of Culture Studies and Oriental Languages, University of Oslo, 
torkel.brekke@ikos.uio.no 
 
Concepts of the World in Modern India 
The exchange of culture between Europe and South Asia intensified rapidly in the second half of the 
19th century. The bearers of traditional world views lost some of their status and authority while a new 
middle class emerged that was often educated in British schools, exposed to European concepts and 
world views, often fluent in both Indian and European languages, and often attached to local culture at 
the same time. How did members of this class conceptualize the world and the place of India in it? The 
aim of this presentation is to answer this question by looking at some representative examples of 
writers and thinkers.  
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Brita Brenna 
Associate Professor, Dept. of Culture Studies and Oriental Languages, University of Oslo, 
b.s.brenna@ikos.uio.no 
 
The World Classified  
International Exhibitions, World's Fairs, Expositions Universelles, Weltausstellungen - these were 
19th century attempts at collecting, displaying and ordering the world. The fundamental problem was 
of course how to order the world. This paper will address the classifying systems at the exhibitions: 
What work did they do? What worlds were constructed, and how can we think about the relations 
between the world as materials to be exhibited and as a classifying system. 
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Benedicte Gamborg Briså 
Science librarian, The National Library of Norway, BenedicteGamborg.Brisa@nb.no 
 
Mapping the Apple 
It is a modern myth that the Europeans of the Middle Ages believed that the earth was flat. 
Throughout Antiquity and the Middle Ages the predominant perception of the world was geocentric; 
the basic principle was that the earth is a globe, that it is the centre of the universe and that the sun, the 
moon and all of the planets rotate around it. It was believed that the stars were situated on the outside 
of a gigantic and rotating sphere around the earth. This image of the world is well suited for the 
Catholic Church’s worldview, with the earth as the centre of God’s creation. It was first in 1543, with 
astronomer Nicolaus Copernicus’ book, that the Church and science ceased to be in agreement. 
Copernicus presented a heliocentric image of the universe, which placed the sun at the centre of our 
system with the earth rotating around it in the same manner as the other planets.  
 
The oldest known globe of the earth was constructed in 1492 by Martin Behaim, the German navigator 
and geographer for the King of Portugal. The globe was completed before Christopher Columbus 
returned from America and the American continent has therefore not been included; the Atlantic 
Ocean and the Pacific Ocean are one. The globe was called «erdapfel», earth apple.  
 
The Hereford map (ca 1300) and other maps of the world, mappae mundi, depict the part of the world 
that was known and settled in the Middle Ages projected onto a circular surface. Such maps were 
produced from the 8th to the 15th century and are often called wheel maps or tripartite T-O maps. The 
term comes from the fact that they resemble an O with a T inside. The land areas are surrounded by 
water and the three sections of the T represent the three parts of the world that were known in the 
Middle Ages: Europe, Africa and Asia. In the middle, one finds the centre of faith: Jerusalem. The 
main objective of a wheel map was not to illustrate precise coastlines or situate place names exactly; 
they were to illustrate God’s creation.  
 
In the 15th century, the Europeans rediscovered Ptolemaeus (c. 90-150 AD, astronomer and geographer 
from Alexandria) and the ancient Greek geographic heritage. The rediscovery resulted in a new 
method of map drawing and is considered the beginning of the development leading up to the map of 
our time. 
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Jens Braarvig 
Professor, Dept. of Culture Studies and Oriental Languages, University of Oslo, 
j.e.braarvig@ikos.uio.no 
 
The Creation of The World in Plato’s Timaeus: A Rational Account 
The world view of Plato’s late Dialogue Timaeus has had great historical significance for 
cosmological theory. The description of the movement of planets and description of the cosmos by 
mathematical means points forward to the great success of mathematics in Western culture from the 
Renaissance on. As such the Timaeus can historically be seen as part of the foundation of later 
European science. However, the world view portrayed in it is still very much part of a religious such, 
in that there is a divine creator, and that the celestial bodies are viewed as gods. But since the Timaeus 
is critical to earlier mythological explanations of the world, it occupies a place in history in between 
mythological and religious world views and those interpreting the world in the perspective of 
measurable quantities. The paper will investigate the transitions between “mythological” and 
“rational” cosmologies with the Timaeus as an example. 
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Hans Erich Bödeker 
Professor, Max Planck Institute for the History of Science, Berlin, hansboedeker@web.de 
 
Georg Forster (1754-1794): Perceiving the Global World as Historizicing the World. 
James Cook’s second voyage into the pacific (1772-1775) concluded the attempts to geographically 
define the world. In terms of cognition, Cook and his companions, among them Georg Forster, 
brought to a provisional end the efforts that Columbus had initiated discovering the “New World”. 
 
Then the awareness of the one world was constituted for the first time after its geographical surface 
was definitively explored. Arguing in terms of a spatial unity Forster comprehends mankind in 
consisting of a multitude of distinct cultures. The development of mankind on transcends the phases of 
local cultures only when all cultures are integrated in a system of communication. This development 
comes to an end in the age of Enlightenment. At the same time Forster as well as his contemporaries 
thought the one world being brought about by mankind. The emerging collective concept “mankind” 
reflects that for the first time the human beings live in a planetary history. 
 
In deliberating the finite surface of the earth Forster elaborated on a distinct theory of structural 
changes that exhibited all hitherto existing stages in the history of mankind. Strictly speaking his 
genetically construed theory of the difference of stages of the development of mankind from the state 
of nature to civilisation turned out to be a variant of the Scottish conjectural history of mankind. He 
analyses the merging of varying cultures into a “European world history” in the eighteenth century. 
Then the European local culture had become the dominant culture, since it has pushed ahead its 
formation the furthest. Thus the European local history took the turn of world history. 
 
For Forster globalisation meant in positive terms the communication of diverse culture. It meant the 
parallel processes of circulation of both products and ideas. The cultural differences thus would 
intensify to a “new product of the reason”. A distinct cultural stimulus starts in a distinct place, runs 
through other areas of culture and returns altered to its starting point. In addition to that interpretation 
Forster in general speaks of the colonies in terms of the dialectic of domination and emancipation.   
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Globalisation, however, also could mean the rise of a dominant culture, that having itself emerged as a 
local culture could extinguish all rivalling cultures in even extirpating their representatives. Forster 
substantiates his criticism of these processes not in terms of morals but in concrete terms of predicting 
the destruction of these cultures   
 
Forster’s retrospectively glancing at the stages of the development of mankind enables him to 
ascertain both the losses and the benefits of the process of civilisation. His conception could be 
interpreted as a theory of the worldwide cohesion of cultures, as an Enlightenment theory of 
globalisation that “provincialises” Europe. 
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Bodhisattva Chattopadhyay 
Kultrans PhD Research Fellow, Department of Literature, Area Studies and European Languages, 
bodhisattva.chattopadhyay@ilos.uio.no 
 
Things to Come: Nineteenth Century Visions of the Twentieth 
How did the nineteenth century imagine the next? The fin-de-siècle concerns of degeneration mingled 
with technological optimism in the arts and the sciences giving rise to futuristic visions as an age 
imagined its own future. In science fiction, these visions often became particularly concrete as 
probable futures imagined through specific political, scientific or cultural extrapolations. Similar 
impulses could produce markedly different works, for instance while in Edward Bellamy’s Looking 
Backward 2000-1887 (1888) the vision of socialism is realised in a utopian twentieth century setting, 
and in Ignatius Donnelly’s Caesar’s Column: A Story of the Twentieth Century (1890) a sharp critique 
of capitalism and proletarian uprising is presented through a dystopian vision of destruction. In 
technofuturist works, the rediscovered Paris in the Twentieth Century by Jules Verne may be seen as 
mirroring many of the projections in Albert Robida’s illustrated classic The Twentieth Century (1882),  
and in its projection of ideas such as instant television and video conferencing seem remarkably 
accurate, yet the projection of steam rather than electricity as the power source of the twentieth century 
seems. I will focus on how the future world is shaped in these texts, and I will discuss this shaping 
utilizing the theory of orienting components in science fiction. 
 
To state briefly, orienting components in science fiction are those points in science fiction works that 
are most visibly tied to the contemporary position or situation in which the work is produced. 
Following the classic suvinian definition of science fiction as the literature of “cognitive 
estrangement”, the understanding that to work science fiction most both make sense (logically-
cognitively)as well as be deliberately altered (estranged) to embody the prediction it envisions, many 
science fiction readers have been tempted to look at the policy of projection rather than the mechanics 
by which the projection takes place. The orienting component theory seeks to overcome this flaw by 
examining closely what is logically-cognitively anchored in science fiction and using that as a basis 
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for understanding futuristic projection.  In this essay, I will use the orienting component theory in 
order to understand the basis for scientific projections in these different works. 
 
Primary Works: 

Edward Bellamy, Looking Backward 2000-1887 (1888) 

Albert Robida, The Twentieth Century (1882) 

Ignatius Donelly, Caesar’s Column: A Story of the Twentieth Century (1890) 

Jules Verne, Paris in the Twentieth Century (Published 1996) 
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PhD, Bjørnholt skole,  d_margareta@yahoo.com 
 
Pathoscapes and Migration: Of Romanian Beggars and Norwegian Emotions 
In Modernity at Large. Cultural Dimensions of Globalization, anthropologist Arjun Appadurai (1996) 
suggests that current cultural global flows do not follow the patterns of center/periphery, push/flow of 
migrants, surpluses/deficits, or consumers/producers but rather occur on five dimensions of scape: 
ethnoscapes (human movement), technocapes (global configuration of technology), financescapes 
(financial transfers), mediascapes (movement of images, narrative strips of reality), and ideoscapes 
(movement of concepts such as freedom, sovereignty, democracy, human rights). Events such the 
political developments in the Arab countries or the most recent attacks in Oslo demonstrate that it is 
not only people, goods, capital, ideas, images, and technology that move fluidly across previously 
impenetrable boundaries. Also emotions and affective registers circulate throughout political and 
cultural landscapes. I therefore argue to add a sixth dimension of scape to Appadurai’s conceptual 
toolbox: pathoscapes. Pathoscapes are landscapes of affective interaction and transmission that 
account for the movement of affects, emotions, moods, intensities, sensations and feelings. Like 
Appadurai’s five scapes, pathoscapes take shape according to where and when in the affective scape 
one is situated. This means that they are perspectival constructs contingent on the political, cultural, 
social, and historical contexts in which the affective interaction and transmission occur. They integrate 
a variety of actors: nation-states, subnational or global movements (political, economic, cultural, 
environmental, religious, etc.), diasporic communities, neighborhoods, families, and individuals, to 
name a few. Also, pathoscapes are inherently dependent on imagination as a social practice, whereby 
the ways one feels, affects and is affected are inevitably tied to people, images, narratives, capital and 
technology coming from elsewhere.  
 
In this paper, I am particularly interested in mapping out the pathoscapes that take shape as citizens of 
Romania come to Norway through the European Economic Area (EEA) Agreement. In the Norwegian 
social imaginary, there is one image that has monopolized representations of Romanians migrating 
into Norway after 2007 when Romania joined the European Union (EU): that is the image of the 
beggar, often ethnically Roma, whose presence on the streets of main Norwegian cities is thought to 
be entangled with other phenomena such as petty theft, robberies, organized crime, prostitution, and 
even trafficking. The Norwegian media has played a key role in propagating this image. I therefore 
propose we use the Norwegian mediatic depictions of Romanians as an entry point to explore the 
pathoscapes that record experiences of Romanian migration into Norway. Given the purpose of this 
paper, I will limit my analysis to media coverage in the main Norwegian newspapers, local and 
regional, going back to the summer of 2010 when French President Nicolas Sarkozy decided in a 
ministerial meeting to dismantle illegal Roma camps at the outskirts of French cities and initiate a 
repatriation campaign of thousands of Romanian and Bulgarian Roma. Sarkozy’s decision sparked 
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great controversy in Europe, with EU officials warning France for infringement of European and 
human rights, and the international media, Norwegian included, following closely the developments in 
France. One of the central questions I seek to answer through exploring pathoscapes is whether the 
mediatic depictions of Romanian beggars strengthen and/or question the official national affect 
associated with ethnic Norwegians.  
 
Works cited in the paper: 

Appadurai, Arjun. Modernity at Large. Cultural Dimensions of Globalization. Minneapolis: 
University of Minnesota Press, 1996. 

Berlant, Lauren. “The Epistemology of State Emotion.” In Dissent in Dangerous Times, edited by 
Austin Sarat, 46-78. Ann Arbor: University of Michigan Press, 2005. 

Massumi, Brian. “The Autonomy of Affect.” In Parables for the Virtual: Movement, Affect, Sensation, 
23-45. Durham: Duke University Press, 2002a. 

Massumi, Brian. “Navigating Moments – with Brian Massumi.” Interview by Mary Zournazi. In 
Hope: New Philosophies for Change, Mary Zournazi, 210-43. Annandale: Pluto Press, 2002b. 
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PhD, Researcher, Dept. of Archaeology, Conservation and History, University of Oslo, 
vidar.enebakk@iakh.uio.no 
 
Mapping Earth Magnetism 
In the early nineteenth century the study of terrestrial magnetism was central for the development of 
international collaboration in science. Like other sciences of the earth and its environment, it required 
observations over wide areas of the globe over long periods of time. Along with the conceptual and 
theoretical development, the interest in geomagnetism also necessitated the development of new 
scientific instruments, methods of observation, systems of standardisation, and modes of visual 
representation. And the main interest for a better understanding of the global distribution of earth 
magnetism with it’s deeper forces and constantly changing fields was the obvious relevance for 
navigation – both in terms of the correction of the magnetic compass and more ambitiously for 
magnetic navigation – thus the main audience were to be found among naval officers, polar explorers 
and various voyages of discovery and conquest. 
 
One of the central actors in this emerging international network was Christopher Hansteen, a 
Norwegian professor of applied mathematics at the University in Christiania and also the first director 
of the astronomical observatory. I will explore his contribution to terrestrial magnetism in two decades 
from the publication of his Magnetismus der Erde  in 1819 untill he was refuted by Carl Friedric 
Gauss and his Allgemeine Theorie des Erdmagnetismus in 1839. In particular I will emphasize 
Hansteen’s influence on the development in Britain and what has been described as «The Magnetic 
Crusade», a lobby campain which resulted in the establishment of a global network of fixed 
geomagnetic observatories throughout the British Empire in 1839 modelled after the German 
«Magnetische Verein». However, from 1826 to 1836 Hansteen was the main inspiration for the 
«Magnetic Lobby» in Britain, and I will track his influence by focusing on the distribution and 
circulation of his theories, instruments, standards and techniques, especially his newly designed 
magnetometer and his various magnetic charts  illustrating the magnetism of the earth. 
 
References: 
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(red.), Cultural Heritage of Astronomical Observatories: From Classical Astronomy to Modern 
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Anne Eriksen 
Professor, Kultrans/Dept. of Culture Studies and Oriental Languages, University of Oslo, 
anne.eriksen@ikos.uio.no 
 
The Limited Past, or: Why Does Heritage Grow? 
The past is a foreign country – but in modern societies this country is quite close to our own. 
Continuous change, innovations and developments makes the past come close: it was yesterday, or 
merely a few years or decades ago. Modern societies wage war on this neighbour. The changes, 
developments etc that produce ever more past in an ever increasing haste also destroys it. 
Paradoxically, the past is at the same time defined as a resource. On a cultural level elements from the 
past supply the materials for the identity work of individuals, groups and nations. In other contexts the 
past is an economical asset. Cultural tourism and heritage industry are among the world's fastest 
growing economic fields. 
 
However, the past is a vulnerable resource. Heritage work sometimes leads to what it is intended to 
prevent: The past is worn out and consumed by large amount of visitors and by the infrastructure 
necessary to cope with mass tourism.  Also, the past is limited. Even if modern societies produce past 
in great haste, it does not grow with more than one day at a time. How is it possible to open ever more 
museums and erect more monuments? Where does heritage come from and why does it grow so 
rapidly? Can heritage grow faster than the past it is made from? Does heritage itself produce more 
past?  
 
These questions and paradoxes will be explored by a study of Trakai Historical National Park in 
Lithuania. It has been on a tentative list for inscription on UNESCO's World Heritage List since 2003. 
The process of getting a new site on this list demonstrates how the past is negotiated, adapted and 
tamed to serve as a resource in the present. It also illustrates how the work produces considerable 
historical waste: Elements from the past that are judged superfluous because they do not represent 
relevant values or even because they are counterproductive to the heritage that is being defined. 
 
About Trakai 
http://whc.unesco.org/en/tentativelists/1821/ 
http://www.seniejitrakai.lt/news/ 
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Anders Fagerjord 
Associate professor, Dept. of Media and Communication, University of Oslo, 
anders.fagerjord@media.uio.no 
 
Expanding the Genre of the Online Encyclopedia 
The majority of research on Wikipedia has focused on whether it is reliable, and reviews of this 
research conclude that it mostly is (Fallis 2008). It’s writing, however, could often be considerably 
better, Rosenzweig concluded (Rosenzweig 2006). He found that overviews of subject areas are 
biased, and that there was a disproportionate amount of factual detail and popular culture. 
 
In this paper, we will present results from attempts to renew online encyclopedic writing, following a 
Research by design approach (Sevaldson 2010). Wikipedia is “largely indistinguishable stylistically” 
from print encyclopedias (Emigh and Herring 2005). We will write and design stylistic alternatives 
using techniques from several decades of hypertmedia writing. We ask: How can hypertext writing 
styles challenge the encyclopedia style? If we consider the possibility that different semiotic systems 
(such as writing and image) and different media technologies may afford different kinds of texts, 
which kinds of knowledge will an hypermedia encyclopedia foster, and further, what kind of world-
image will be the result? 
  
Techniques used in our prototypes will include: 

 Stretchtext (Nelson 1974) Graphic overviews with links (Landow 2006) 
 Link maps (Landow 2006) 
 Trails (Landow 2006) 
 Pages on top of pages, as in the early Hypercard system (Hughes 2000) 
 Color-coded layers 
 Drawers (Fagerjord 2003) 
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The Reinvention of Vega. From an Outpost in Northern Norway to a Global Place with 
Outstanding Universal Value 
In what way is the small island municipality of Vega in Northern Norway a global place? Or to what 
extent has Vega as a World Heritage site been part of globalization? These are questions I want to 
address in this paper. Based on the formulations of the conference on Conceptualizing the World, I 
want to focus on Vega conceptualised as a place of outstanding universal value. How could the 
marginalized coastal area with no future in the post-war industrialized modernity become a place of 
optimism and a symbol of a future-oriented rural locality in the age of globalization? And what does a 
commonly occurring diving duck have to do with this? 
 
The Vega islands on the Helgeland coast in Northern Norway have experienced marginalization the 
last 50 years. In the post-war period the outermost islands were characterized as uninhabitable 
outposts and through state funds deliberately depopulated in the 1960s and 70s. The way of life and 
livelihood based on fishery, small scale farming and the collection of eggs and eider down were seen 
as a negation of the industrial modernity and the prosperity of the developing Norwegian society after 
the Second World War. With a total shift in focus due to the appointed World Heritage status in 2004, 
a revitalization process has taken place focusing on the sustainability of the traditional way of life and 
resource use – today supported by state funds. This has given rise to optimism in the whole 
community. A new symbolic economy has emerged based on the traditional practice of eider down 
production directed against the tourist industry. 
 
The World Heritage status has brought about a new local awareness of Vega as a place of attraction 
and a place in the world based on its history and traditional way of life that sets an example of 
ecological sustainability in a time of climate crisis. It gives status and recognition to local knowledge, 
traditions and management of natural resources. Though a global concept, the significance of Vega’s 
World Heritage is echoing the islanders’ conceived rural idyll based on identification with nature, 
animals and country life. The Vega case is an interesting example of a translation between the global 
discourse on sustainability and local identification. Vega’s World Heritage is best understood as 
something between the global recognition and local acceptance and place identification. It is an 
example of how pasts are negotiated between the global and local – and also how one particular 
animal is at the centre of these negotiations. It is a process of change that can be understood in the 
light of globalization and that has contributed to transform Vega as a rural locality. 
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The Globe as Place in Renaissance Europe 
In Renaissance Europe maps and globes were part and parcel of the world image. Their success related 
to the general interest in modern voyages, the growing availability of printed maps, and the increased 
use of maps for such diverse activities as learning the classics, calculating the freight of merchandise, 
reading the Bible, estimating the daily reports on European Wars, and administering the state. Among 
the most popular images of the period, maps appeared in portraits, in halls of power, audience 
chambers, scholars’ studies, and in libraries and collections across Europe. Their cartographic content 
and meaning varied greatly from place to place and from patron to patron, while the significance of 
each cartographic project was grounded within the context of its production, the circumstances of its 
viewing, and the accuracy of its cartographic sources. And yet, such diverse images shared a 
representational strategy that made the globe a very concrete entity --an assemblage of places rather 
than an abstract entity, even though places were represented through the abstract means of the 
geographical grid. So much so that governing bodies, from emperors to popes and kings, as well as 
republics and rulers of small states, grasped the practical and symbolic advantages of maps and 
commissioned both national atlases to control their land literally and symbolically as well as projects 
that mapped areas that extended well beyond the borders of their jurisdiction, imagining areas of 
geographical influence that did not correspond to any political unity. World maps imaginatively 
combined views of important cities, historical scenes of different periods, inscriptions, landscape 
details, and images of plants and animals in order to articulate the aspirations, dreams, and utopias of 
their patrons. 
  
How are we going to account for the ways in which cartographic images constructed the globe as 
place? 
 
This paper argues that the image of the globe as place deeply related to the cartographic language of 
the maps themselves, quite literally how a place came to be represented the way it did. This close 
relation between the language of Renaissance maps and the view of the globe as place emerges from 
an investigation that combines the contextual analysis of the maps, which is generally employed in the 
study of cartography, with notions of phenomenological philosophy, which instead are rarely applied 
to maps. The maps at the core of this analysis are those intended for a wide audience, usually printed 
maps, but also painted maps that not only shared the cartographic language of printed maps, on which 
in fact they were based, but often magnified it. World maps, such those by Fra Mauro, Francesco 
Rosselli, Giacomo Gastaldi, Abraham Ortelius, and Egnazio Danti, combined imaginatively different 
systems of representation (the plan view, the perspective view, and the bird’s-eye view), different 
modes of description (verbal and visual, cartographic and historical, mathematical and literal) and 
different signs (indexical, iconic and symbolic signs). They commingled features of medieval 
cartography, such as vignettes, writings and other non-mathematical elements, with the Ptolemaic grid, 
which is instead the quintessential feature of modern cartography. 
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Mapping Land – Mapping People: Conceptualizing Disease in Historical South Africa 
In this paper I will argue that technologies of mapping have been essential in the development of racial 
segregation in Colonial-, Union-, and Apartheid South Africa. Starting with the early explorers I will 
argue that the first mapping of the African continent was a medical quest. As the colonization of the 
African continent intensified, both the scale of the maps and the object of the mapping quest changed 
(Stone 1995). Using a Foucauldian approach to health and disease as aspects of spatial arrangements 
(Armstrong 1995)  I will first trace the shifting medical gaze as it moves from land to people, and the 
growing desire to map the surface of a collective ‘African body’. Secondly, I will suggest that changes 
in medical and economical knowledge refocused the mapping quest to the African ‘soul’ (McCulloch 
1995). In the process, I will suggest that the shifts in these different mapping strategies were intimately 
linked to economic considerations (Cell 1982). Hence I will conclude that economy and mapping as 
‘disease surveillance’ were prime movers in the development of Apartheid 
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Representing the World; the Future of Ethnographic Museums 
In a paper on multiculturalism and museums Jan Pieterse reasons that generally ‘the principle of 
separation between “their” history and “our” history is no longer tenable’. For this reason, he 
concludes, ‘(t)he time of ethnographic museums may be past altogether’ (2005). 
 
In reality, however, things are, a bit more complex. Not only has there within anthropology since the 
1980s been a resurgence of interest in research on museum- and exhibition-related questions, but 
museums displaying ethnographic and ethnological objects keep being built and renewed. As put by 
Turgeon and Dubuc (2002: 19):  
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‘Ethnology museums are developing at a striking rate… in First World countries as well as in the 
Third World… The temples of post-modern times, museums pop up as churches once did in our 19th 
century cities and countryside.’    
 
Rather than just writing them off as a thing of the past, there is, therefore, a need to understand what 
the appeal of these sites is today, how they as institutions seek new ground in a post-modern and post-
colonial world, and how the images they project contribute to changing understandings of selves and 
others. Recognizing that museums locate themselves in interactive relationships to groups involved in 
identity politics, the present paper seeks to explore some of the challenges and dilemmas facing 
ethnographic museums in the present era.  
 
The discussion will focus on three different conceptualizations of the museum object, characteristic of 
three different phases in the history of ethnographic museums: the object as indication, the object as 
property, and the object as potential. While the first conceptualization dominated in the early history 
of such museums, regarding objects as indicators of human development, we are now in a period 
where the conceptualization of objects as cultural property of so-called ‘source communities’ is close 
to reaching hegemonic power. With regard both to repatriation and exhibition of objects a sensitivity 
to how groups want to present their history and their culture has become the museological norm.  It 
will be argued that this understanding of material objects in multicultural societies furthers 
conformism, plays into the hand of identity politics and represents a dead end for ethnographic 
museums. In stead, we should draw on newer perspectives within material anthropology, particularly 
the understanding represented by Alfred Gell (1998), opening for an understanding of objects as 
potential agency and museum collections as power-houses of potential (Bjerregaard 2009).     
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The Rise of the Dunia Modern (Modern World) in Pramoedya Ananta Toer’s Bumi Manusia 
(This Earth of Mankind) 
The first novel in Pramoedya Ananta Toer’s  (1925-2006) Buru Tetralogy, entitled Bumi Manusia 
(This Earth of Mankind, 1980), is set in late nineteenth century Indonesia and is mostly about the rise 
and emergence of the notions of the modern world (dunia modern) and of the nation (bangsa) and 
nationalism in the young hero Minke. The study proposes the use of Pramoedya’s novel as a 
preliminary bounded corpus for exploring the semantic domains of the various related terms in Bahasa 
Indonesia: “dunia” (world), “bumi” (earth), “tanah” (land) and “bangsa” (nation). The term “dunia” is 
probably closest to “world” in English and is particularly well-known historically for its use in the 
phrase “Dunia Melayu” (Malay World) which pertains to an ideal of pan-“Malayan” cultural and 
racial unity. In the novel, the term “dunia” appears primarily in the phrase “dunia modern” (modern 
world), which is depicted as inseparable from its technology, science, capital and ideologies of 
revolution. “Bumi” (earth) on the other hand, plays a crucial conceptual role in the novel in the oft-
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repeated phrase “Bumi Manusia” (earth of mankind). The study will try to show how these two terms, 
“dunia modern” and “bumi manusia”, display a complex and often contradictory relationship in their 
use within the novel. In order to develop, the argument further, the existing translations into English 
(Max Lane) and Tagalog/Filipino (Thelma Kintanar) will be employed to demonstrate the difficulties 
involved in translating the Indonesian notions into other languages. 
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The Arab World Becoming Part of "the" World: The example of "riwâya" (transmission of 
narratives) becoming "novel" 
In telling the story of the emergence of the novelistic genre in the 19th century Middle East, most 
western histories of modern Arabic, Turkish, Persian literature, rather than paying attention to 
indigenous terminology just talk about "the novel" ("le roman" etc.) appearing in the region. Arabic, 
however, had its own old generic system with its own terminology and was eager to stick to it, and 
while today the English generic term "novel" is, more or less unanimously, rendered by the old term 
"riwâya", this word has a centuries-old tradition and was not always used, in the 19th and early 20th 
century, to signify novels but also theatrical plays, operas, and sometimes even historical accounts. 
This raises a number of questions: If the texts traditionally identified as "novels" were not called thus 
(e.g., with a loanword borrowed from a European language) by the Arabs themselves, were they then 
really novels, or something else? If so, how should they be called?  
 
The semantic history of the old term "riwâya" helps us to answer questions about the process of 
integrating foreign generic concepts that claiming, like the colonizers themselves, global hegemony, 
into a literary (as well as terminological and conceptual) landscape of high complexity and a long-
standing tradition. It can serve as a paradigm for the Middle East adapting to standards perceived as 
global and thus of the region's catching up with a new "world" and becoming part of it. 
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On the Other Side of the World 
How, in the European Middle Ages, did one conceptualize the other side of the world? There was 
more than one way. Medieval science inherited from classical antiquity the notion of a spherical earth, 
in which it was possible to imagine and even depict an ‘antoikoumene’: a portion of the world 
opposite to the known world, with its three partes of Europe, Asia, and Africa. This paper explores 
four ways in which medieval authors adapted classical paradigms for thinking about the other side of 
the earth: feet (the anti-podes, those who plant their feet opposite to ours); winds and water (in 
particular, the idea of an encompassing outer ocean, running from pole to pole); the sun and the stars 
(the sun was believed to pass under the earth during the European night and to visit the antipodes; 
certain northern stars, on the other hand, were known to be invisible to people in the south, and vice-
versa). These four conceptualizations of the other side of the world can tell us something about the 
society that produced them. Entirely prepared to think in abstract and speculative terms, this society 
nevertheless sought to anchor the hypothetical in the human body (feet) and the elements, emphasising 
distance and opposition, but also the possibilities of contact. The final section of the paper examines 
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the emergence of the terrestrial globe as a physical object in the fifteenth century: if the idea of the 
spherical globe had been in circulation since antiquity, why was it only after 1400 that material globes, 
‘Mapmonde rond, en guise de pom(m)e’, began to appear? 
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The Infectious Globe and Pathological Life: from Securing Borderlines to Borderlands 
Pandemics, epidemics and emerging infectious diseases speak to a bio-communicable global 
population, a relatively recently constituted biopolitical unit.  Yet the singularity and totality of this 
population, even when it is coupled to ‘one world one health’ programmes, tends to obscure it 
exclusions.  This paper questions the constitution of this imagined global bio-communicable 
population through empirical work on pathological life.  It does so by arguing for a spatially more 
complex, topological globe, one characterised by borderlands rather than borderlines. 
To infect is to ‘make into’ – the term is often reserved for the movement of pathogens into healthy 
lives.  By extension, to be infected is often to be infectious and thereby speaks of a sometimes giddy 
and uncontrollable contagion.  More generally, infection is also about a decline or refusal of 
sovereignty, or the inability of a collective to run its own affairs.  Post-structuralism and globalisation 
share a similar theme here, the decline of sovereign bodies.  And yet, into this mix comes security, a 
set of activities seemingly designed to re-assert human as well as other sovereignties by regulating 
bodily and other territories.  Establishing borderlines between the domestic and the outside becomes a 
clear geo-political and well as bio-political project, even when the global population becomes the 
imagined biopolitical unit.  And yet, the will to closure (Brown) is always imperfect.  As discredited 
markers of failing sovereignty, these borderlines are both porous and can reduce those inside to 
interminable survival (Derrida). Using the concept of analytical borderlands, the paper draws on a 
range of theorising on ‘openness’ and empirical work on what might be the 21st century global 
commodity, the chicken, and its attendant pathologies, to explore alternative securities which make 
living an infected life possible. 
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 ‘The Concept of the World’ in a Comparative Perspective. Limits and Multiplicity. 
In a memorable essay /novel called “The Word for World is Forest”, the science-fiction writer Ursula 
Le Guin, daughter of cultural anthropologists A. and L. Kröeber discuss how peoples’ concepts of the 
world are closely related to dominant, defining characteristics of particular life-worlds, e.g. a forest.  
 
Following this line of reasoning, it makes eminently sense in terms of local features of the landscape, 
that the Pacific (Polynesian) equivalent of a “word for world” should not be ‘forest’, but lalolagi i.e. 
“(the space) under the sky.” 
 
Lalolagi and related terms (e.g. ao, i.e. “day, this world here, the world of the living”, and po, i.e. 
night, the other world, the world of the dead”) denote both division(separate spheres) and unity 
(constituted by a merging and enclosing of the separate spheres). The enclosing is taboo (tapu), that is, 
something set apart. This process of enclosing, and thereby limiting and regulating, the life force 
creates all things in the world. The continuation of life is thus dependent on ritual action, in a universe 
where all is animated. Cosmogonic oral literature from Polynesia, like the Kumulipo (from Hawai’i) 
describes the world as a genealogical begetting; a continuous process of birthing and gestation. The 
flow of life has its origins far out in deep blue-black darkness of the open ocean and is manifest in the 
myriads of enclosed (that is, as in a shell, or in the case of humans, by the skin) individual entities that 
exist. 
 
My point by the above description, and that I wish to discuss in this paper, is to demonstrate how 
concepts of the world relate to conceptions of a world order or ontology, and thus to fundamental 
conceptions of law and causality. In my Polynesian examples, the higher level conceptions of a world 
order is consistently genealogical, and demonstrate a particular type of causality, grammatically 
encoded as linguistic agency (i.e. ergativity). In my paper I describe an empirical case of trans-national 
interaction involving Tokelau and New Zealand, in order to illustrate how one particular conception of 
the world may interact with and accommodate another. This other conception is of western extraction 
(i.e. British, New Zealand mediated) and represents a legalistic world view associated with notions of 
individual rights, private property and subject-object relations (also syntactically encoded and with its 
roots in an entirely different ontology). 
 
Finally: In my discussion I draw on perspectives developed within cognitive anthropology in order to 
explore how different “worlds” can more fruitfully be seen as nested than as two, mutually exclusive 
models of the world. The perspective of cognitive anthropology allows us a glimpse of multiple 
worlds co-residing within what is perceived and experienced by its human inhabitants as one world 
(i.e. a life world) in a phenomenological sense. 
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From a world of heritage experiences to the World Heritage experience? 
Nearly 40 years old, covering a network of over 900 sites and a set of Operational Guidelines  of more 
than 160 pages, the World Heritage Convention (UNESCO 16 November 1972) has made a 
considerable contribution to shaping the way in which cultural and natural heritage is evaluated and 
managed. Through a set of Operational Guidelines for nominating, evaluating and inscribing sites as 
well as measurements for how to assess the state of conservation of already listed properties, the 
original conservation ideas of preserving and protecting humanity’s heritage have gradually become 
more fixed conservation practices. As such the World Heritage Convention has become instrumental 
in shaping a global set of conservation practices. The set of practices does, however, mainly cover the 
process of achieving World Heritage status. Detailed requirements for how to nominate, evaluate and 
inscribe sites onto the World Heritage List ensure that sites not only meeting criteria of Outstanding 
Universal Value, but have sufficient enough protection and management to remain of Outstanding 
Universal Value for future generations of visitors (for a critique of the procedures see e.g. Rao 2010). 
After inscription, there are fewer principles guiding the management of the World Heritage Sites. 
However, there are guidelines which require the State Parties to inform and educate the public about 
World Heritage. Furthermore, it is commonly perceived that World Heritage Listing will lead to an 
increase in visitors (which ultimately contribute to economic benefits) and that World Heritage is a 
‘strong brand’. This logic is gradually being challenged (e.g.  Buckley 2004; Clark 2009). Rather than 
examining economic impacts, this paper examines a large neglected group of actors within the field of 
World Heritage: the visiting public and their perceptions of World Heritage. Playing with the starting 
point for this conference – the idea that globalization not only means the emergence of practices, but 
also human experiences – one can ask to what extent has the World Heritage Convention succeeded in 
moving from a set of practices to a particular type of experience? Furthermore, how does an idea and a 
set of management practices become something we can experience as one global phenomenon? And 
are there indications among visitors and the tourist industry that UNESCO’s so-called flagship can be 
understood as a strong brand? As a means to shed light these questions, this paper draws the findings 
of recent fieldwork from three World Heritage Sites in Australia and New Zealand and UNESCO’s 
recent partnership with the world’s largest online travel site, TripAdvisor. 
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Language in the World: Edward Said’s Philology as Literary Activism  
This paper proposes to investigate the position of the intellectual vis-a-vis the world as it is presented 
by Said's essay "Secular Criticism" and "Freud and the Non-European." It aims to argue that for Said, 
philology ceases to be a tradition or a lineage, but rather becomes a terrain trodden by a whimsical 
traveller. As I intend to show however, the travelling metaphor limits his exilic philological 
undertaking to a marginal position in the struggle against Imperialism.  
 
In the exilic distinction of Said’s style of writing, the metaphor of travel transforms the writing 
enterprise into a polemical antinomy of identity where the writer charts new terrains in the world (of 
language). The paradox of Saidean identity stipulates a marginal positioning of intellectual activity 
and tips the scale of his philological technique against the monstrous human archive that we call 
academic discipline or tradition. Put differently, Said valorizes personal style and subjective 
marginality as a kind of literary activism that sustains an attack on normative discourse as the 
language of power. Said’s contribution as I understand it frames the philological enterprise as a 
historical meditation and, hopefully, a discovery of the organizing fissure repressed in all identity 
constellations. Everywhere in his writing this philological performance becomes organized through 
championing a frank defence of the Palestinian cause that contrapuntally enjoins his vast readings 
from the Western library.  
 
This embodied writing polemic distinguishes itself not only from the Eurocentric knowledge he 
dubbed as Orientalist but also from other postcolonial pronouncements like Fanon’s when he writes in 
Wretched of the Earth  “European achievements, European techniques and the European style ought 
no longer to tempt us and to throw us off our balance. When I search for Man in the technique and the 
style of Europe, I see only a succession of negations of man, and an avalanche of murders.” (252) Said 
subtly points to the indebtedness of Fanon and other postcolonial writers to European thought but even 
then, he contextualizes their utterance within the larger historical struggle against Imperialism. In his 
interpretation of Fanon’s historical moment, Said again takes recourse in exilic identity as the less 
ideologically implicated and hemmed in by filiative belonging. The incessant self-reflexivity of an 
exilic position however posits the problematic of race as the paradigmatic structure of power that 
organizes our global world. However, Imperialism as Fanon so sensitively maintains, is not only a 
problem of color. Fanon’s lament that the workers of Europe also “believe that they are part of the 
prodigious adventure of the European spirit,” (253) points to a far more important contrapuntal 
formation that Said habitually neglected; namely that Imperialism is also a global market phenomenon 
that has created great discrepancies in the distribution of wealth in the world. Here the travelling 
metaphor reaches its economic limits where the idea that the intellectual travels and acts in the world 
of literature can qualify only through a productive awareness of the privileged position intellectuals 
occupy in the world today.  
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Albert Kahn’s Cosmopolitanism and the Political Philosophy of Henri Bergson 
Born in 1860 Albert Kahn was a man of La belle époque. Cosmopolitanism was not a marginal 
phenomenon in his generation; it enjoyed broad support in all countries and walks of life, among 
business men and socialist leaders, in Europe and America as well as in Russia and the far East. La 
belle époque left a wonderful legacy of internationalism; The plan language of Dr. Esperanto (Ludwik 
Zamenhof), The Red Cross of Henri Dunant, the Geneva Convention, The Hague Convention of 1899 
with the resulting Permanent International Court of Arbitration, Bertha von Suttner and the 
International peace movement, as well as the legacy of Alfred Nobel. To posterity it is notably the 
magnificent world exhibitions, and their architectural achievements, like the Eiffel tower in Paris, that 
symbolize the period’s culture and its dreams. They gathered people, products, inventions, 
architecture, art and knowledge from around the world in the celebration of human flowering and 
progress.  
 
And yet cosmopolitanism failed to prevent the disaster of the First World War. The subsequent 
triumph of the Versailles treaty was fragile and short lived.  
In the first part of the lecture I will argue that belle époque cosmopolitanism suffered from three 
unresolved contradictions that led to its downfall; the tension between universalism and Western 
imperialism,  between expertise and democracy, and, finally, between technological control and 
human liberation.  
 
In the second part of the lecture I turn my attention to the political thought of Henri Bergson, as it is 
developed in his last great work; Les deux sources de la morale et de la religion (1932). The book 
was, as others have also noted, written in defense of the philanthropic activities that Bergson had run 
for more than thirty years in collaboration with his friend Albert Kahn. But the aging Bergson is in this 
text also trying to come to terms with the failures of his generation. I read Les deux sources as an 
attempt to address the three fatal contradictions of Belle époque cosmopolitanism. Bergson is, 
however, not trying to transgress or resolve the contradictions in the Hegelian manner, but rather to 
clarify and redefine the terms in order to make tensions dynamic and productive. 
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The Search for Vínland and Norse Conceptions of the World  
In a number of 12th and 13th century sources there is mention of a new-found land in the west, over 
the sea from Iceland and Greenland. The two best known sources, Eiríks saga rauða and Grælendinga 
saga, contain longer narratives telling about the discovery of new land and subsequent travels to the 
new coastline of Helluland ('Land of rocks'), Markland (Land of forests') and Vínland (Land of Wine'). 
The descriptions of these travels balance between the realistic and the fantastic, with on the one hand 
realistic mention of natural sources and of the people, skrælings, that the Norse sailors encounter, and 
on the other hand stories about fantastic creatures as the unipod and magic. It is obvious that there was 
need to explain the existence of new land in the west within the frames of an existing European and 
Christian world-view, and at a closer scrutiny European traditions about faraway lands in the west can 
be traced in the Old Norse narratives. The Norse learned were part of the European, Christian world 
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and found models for their understanding within the frames provided by this world, they could not 
imagine a fourth continent. In my paper I will discuss the strategies used by the Norse learned to 
adjust their knowledge to these frames, and I will suggest a partly new understanding of the extant 
sources.  
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Limiting the World – the Fontenellian Moment 
At one point in Niklas Luhmann’s  canonical  1971 article on Weltgesellchaft the concept of the world 
is split in two: on the hand, there is the “world society”, on the other hand, there is the “everyday 
experience  of the globe and its firmament”, dem Erdball, “ accompanying all life and activity”. In one 
of his last lectures, published in 2005, Luhmann returns to this distinction between what he calls a 
“phenomenological” and an “objective” world.  Whereas a lot has been written about the concept of 
“world society”, my interest in this paper will be in the concept of the Erdball and its prehistory. In the  
genealogy of the concept of the Erdball, I argue, we can observe the emergence of  an idea  of the 
limited world, the world as  totalitas absoluta, in Kant’s terms. 
 
In this paper I will argue that the decisive moment in the history of the concept of the limited world is 
the publication of Fontenelle’s Entretien sur la pluralité des mondes from 1686, containing a dialogue 
in five, later six parts between a philosopher and a French noblewoman on Copernican cosmology and 
Cartesian physics. In Fontenelle’s lifetime the book came in 33 editions in French, and was 
immediately translated into a wide range of languages, among them English, German, Danish and 
Swedish. In order to account for he enormous popularity of the book combined with the intense 
reception in academic circles I’d like to introduce the idea of a “Fontellian moment” in the history of 
the concept of the world. 
 
For scholars such as Hans Blumenberg and Karl S. Guthke the role of Fontenelle’s book has been  to 
introduce and popularize the idea of the endless universe, not only in a purely spatial sense, but also in 
terms of an endless number of inhabited worlds.  In this paper I am asking if the real role of Fontenelle 
wasn’t rather to insist on the limits of the world, our world, the earth, and hence, on the liminality of 
man.  To  explore this question I turn not to Fontenelle’s text in itself, but to the many translations 
appearing at the end of the 17th and during the 18th century – comparing not only the different terms 
used to designate the world in its totality, but also prefaces, footnotes, other paratexts, illustrations etc. 
to see how they deal with the notion of the limited world in different ways. 
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Modernity in India. Postcolonial and Subaltern Reflections 
Modernity is a ubiquitous term. In its European origins it signifies a linear process, a unique epoch, a 
dominant discourse, a universal promise, and a definite way of looking and conceptualizing the world. 
As such Europe remains the sovereign theoretical subject of all modernities. There is a peculiar way in 
which all other modernities tend to become variations of the one masternarrative: the ‘modernity of the 
West’. In this sense Indian modernity itself is in a position of subalternity.  
 
This paper looks into postcolonial and subaltern reflections on modernity and the theoretical strategies 
of responding to the inscription of dominant Eurocentric narratives into India. I locate socio-cultural 
habitats of alternate forms of Indian modernity, in relation to European and post-colonial 
understandings. 
 
Modernity has taken very paradoxical forms in India, both historically and contemporary. It is this 
contextualisation that instructs the work of Indian scholars who approach the question of 
modernization on the background of colonial historicism and post-colonial revision. Yet how to define 
or characterize Indian modernity has remained at the centre of scholarly disputations on the subject. 
These disputations are primarily indebted to the fact that post-colonial cultures are inevitably 
hybridized, involving a dialectical relationship between European ontology and epistemology and the 
impulse to create or recreate independent local identity. Hence, this paper will also look into  the 
question of subaltern hybridity and what this concept might mean for a different and arguably more 
potent ‘resistance’ in the counter discursive practices of Eurocentric teleology of modernity. 
 
In contemporary postcolonial debates we can find two influential approaches to the question of 
modernity in India.  One is an elitist and nationalistic political discourse on the Indian subject, vested 
in the idea and practices of a post-enlightened modern liberal nation state. The second is a counter-
discourse, which inhabits critical stances on the subaltern self in relation to the nation as an 
in/complete modern citizen. Rather than locating Indian modernity in a position of periphery, where 
Europe remains the sovereign theoretical subject of all modernities, this paper follows the postmodern 
popular tenor that modernization is not a one-way process situated firmly in the ontological, 
epistemological and cultural grip of the West.  Subjects of Eurocentric modernity are empowered in a 
post-colonial world to assert their own projects of modernity. This pluralistic representation allows the 
conceptualization of multiple modernities/worlds in India.  
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The Global Figleaf? Human Rights and Imagined World Orders after the Second World War 
Was the emergence (and re-emergence) of global human rights in the postwar period simply a vehicle 
for imagining and building new world orders? And whose world orders? By examining key documents 
and actors, this papers historically contextualises the rise of human rights and ask whether and how it 
has been appropriated for competing world visions. 
 
In the aftermath of the Second World War, human rights emerged as an umbrella concept that allowed 
a re-imagination of the West, including a battered Europe, still conceptualised as one united 
geographical area, in a world of nations and larger regions. The idea gave credence to a revitalised 
world organisation, the United Nations, after the disenchantment of the principle of self-determination 
that had informed the Wilsonian world order of the League of Nations. The result was a cascade of key 
documents, among them most particularly the Universal Declaration of Human Rights from 1948, 
whose preparation was preceded by a worldwide study of regional and religious views, as well as the 
European Convention of Human Rights. Moreover, new institutions were premised on promoting 
human rights, such as the ILO and WHO. The period was brief, however. Cold War pragmatism, 
resurgent national sovereignty and economic development soon emerged as prevailing international 
discourses.  
 
In the 1970s, human rights re-emerged. Key moments included the Helsinki conference, through 
which non-government organisations in communist countries were able to use officially condoned 
human rights to critique of the status quo. From 1977, a slew of new international human rights-
oriented instruments emerged on humanitarian obligations, women´s rights, prohibitions on torture 
and children’s rights in which the East and West often battled to promote their particular vision of 
human rights, paradoxically strengthening the concept. In its second incarnation, human rights has 
prevailed for a much longer period and was boosted even further by the fall of the Berlin Wall and 
throughout the 1990s. As of recently, both the enthusiasm and the seemingly moral innocence of the 
concept were moderated by current struggles over core values and essentialisations of culture and 
religion in the aftermath of 9/11 .  
 
This paper examines to what extent human rights and its global imagination has been appropriated and 
re-appropriated for different visions of world order. Was the European Convention simply driven by a 
political desire to reflect Western values rather than produce a mechanism for state-based 
accountability? Was the rise of human rights in the post-Cold War period just a figleaf for the new 
neo-liberal world order? And if so, to what extent has the concept been re-appropriated from below or 
beyond to promote the original world vision captured in 1948?  
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Globalization of Human Conscience: A Modern Muslim Case 
The notion of conscience has a long history of ideas in Christian ethics and European philosophy, with 
roots in ancient Greek philosophers and in the Pauline epistles. In modernity, the notion has acquired 
some distinctively new aspects. On the one hand, it has been coupled with strong notions of 
individuality such as moral autonomy (Kant) and personal authenticity (Rousseau) – oscillating 
between reason and emotion, and rationalist and romantic notions of the self. On the other hand, it has 
also been associated with equally modern notions of sociality (Hegel, Feuerbach).  
 
In a general perspective, the dialectic between “knowing by oneself” and “knowing with others” seems 
in fact to be constitutive of the notion of conscience (which etymologically means “knowing with”).  
 
During the 19th century, the notion of conscience was also included in ethical discourses outside the 
orbit of Western Christianity. For instance, it is only in the mid-nineteenth century that modern Arabic 
coins a distinct word for conscience, preferably by use of the classical word damīr. When hundred 
years later the Universal Declaration of Human Rights was drafted, the Chinese-Confucian notion of 
jen (“two-man-mindedness”) was drawn in to elucidate the Declaration’s reference to human 
conscience. 
 
In the view of Reinhart Koselleck, ‘a word becomes a concept when the plenitude of a politicosocial 
context of meaning and experience in and for which a word is used can be condensed into one word’ 
(Futures Past. On the Semantics of Historical Time, 1985, p. 84). Further developments of the notion 
of conscience during the 20th century could probably be read as a process of accelerating globalization. 
Milestones in that respect seem to be the inclusion of the concept in the Universal Declaration of 
Human Rights (1948; emphasizing “freedom of conscience”) and Mahatma Gandhi’s active use of the 
concept in his moral and political philosophy (linked to the virtue of non-violence, cf. the notion of 
“conscientious objection”).  
 
In my paper, I will examine how the notion of conscience (damīr) was used by three Muslim 
intellectuals in Egypt writing in the 1950s and 60ies. This was an era marked by internationalism in 
Egyptian politics and universalistic, faith-transcending orientations in ethics. The authors in focus are 
‘Abbas Mahmud al-‘Aqqad, Khalid Muhammad Khalid and Kamil Husayn. Building on my work 
Human Conscience and Muslim-Christian Relations (2006), I will discuss whether the ethical-
philosophical works of these Egyptian writers can been seen as an early version of the “global ethic” 
discourse which was later developed by the Catholic theologian Hans Küng and the Parliament of the 
World’s Religions (1993).  
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Creating World through Concepts 
This paper takes its starting point in a phenomenological notion of “world” as it is introduced in the 
political thinking of Hannah Arendt. Here, world is related to the fact of human plurality and 
constituted through action, which means: speaking 
 
Only through sharing different perspectives with others, a human being gains a sense of reality and has 
the chance to experience this reality as meaningful: Men in the plural, that is, men in so far as they live 
and move and act in this world, can experience meaningfulness only because they can talk with and 
make sense to each other and to themselves.  
 
In Arendt’s eyes, this is the basis why human existence is existentially linked to the political, to 
negotiating, constructing and maintaining a common “world”: To live together in the world means 
essentially that a world of things is between those who have it in common, as a table is located 
between those who sit around it; the world, like every in-between, relates and separates men at the 
same time.  
 
These notions of worldliness are, in a next step, transferred to the field of education, namely a project 
that deals with concept learning as resource of interactive, participatory and intercultural competences. 
The “intercultural glossary project” aims to equip learners with the capacity to take actively part in the 
societies they live in and in a globalised social reality and to enable them to take part in the 
construction of a shared realm of meaning and action. This goes along with the idea of empowerment 
in emancipatory educational approaches, such as Education for Democratic Citizenship and Human 
Rights Education, which regard learners as agents – both of their personal development and of 
social/political processes. 
 
Why this special focus on concept learning? When discussing political or social issues people often 
discover that they are not sure if they are talking about the same things when using basic concepts. 
The interactive glossary project is based on the assumption that processes of shared negotiation and 
construction of meaning provide the ground for intercultural understanding and common political 
experience. Using the terms of Hannah Arendt, this type of concept learning can provide the basis to 
create world through (inter)action.  
 
Instead of providing ready-made, authoritative definitions of concepts, the glossary project starts with 
investigating the learner’s own notions and existing definitions. Through contextualizing and 
investigating them along synchronic and diachronic lines, the process may lead to the creation of 
consensual definitions– or in a better understanding of existing differences.  
 
The glossary project connects world in the phenomenological sense and world in the sense that 
learners are empowered to take part in political life in local, national and transnational arenas. 
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Naming and Mapping Diseases in the 18th Century 
“The clinician cannot live, cannot speak or act without the concept of morbid categories”, Knud Faber 
argued a long time ago (Faber 1934). International categories of disease classification, like WHO’s 
International Classification of Disease are important in public health efforts, for statistical purposes, 
and for hospital planning, just to name a few. Such classification schemes are frequently negotiated 
and controversial, they are meant to be internationally valid and are real actors in the world of medical 
management. In the literature on modern classification systems, the 18th century french botanist and 
physician François Boissier de Sauvages is often cited as the founding father. He published the first 
major, universal, all-inclusive nosology, that is a classification of all disease in the human world. After 
a long correspondence with Carl von Linné, who also wrote a nosology (Genera morborum, 1763), he 
published his work, a revised and very expanded edition of a nosology written in 1731, Nosologia 
methodica et sistens morborum, was published in 1763, and contained a description of 2400 genera – 
supposed to cover all diseases on the planet. De Sauvages arranged diseases in the same manner as the 
natural historians arranged plants and animals;  in classes, orders and genera. His work was followed 
by a series of nosologies being published in the end of the 18th century until the beginning of the 19th. 
In these works, similarities and differences structured the classification of disease in genera, orders 
and classes. This paper is going to discuss how the classification schemes of the 19th century practices 
difference. Since the system should see to it that “what was different, resulted separate, and what 
belonged together, was bound together” (Bang 1795) difference and sameness structured the whole 
endeavor.  
 
However, this nosological praxis might also be contrasted with another way of characterizing disease 
– based on disease origin rather than their classification by symptoms in a universal system. These 
disease names, like Sibbens in Scotland, Skerljevo in the Balkans, and Dietmarsche Krankheit in 
southern Germany, did not enter the popular nosologies of the 18th century, but they were nevertheless 
part of medical practice. Questions of origin; of how, when and in what way, structured the 
characterization of these diseases, not their position in an abstract system. In a weird way, however, 
these two ways of characterizing disease belong together. When the age of nosology is ending, in the 
second decade of the 19th century, these diseases of local origin are also disappearing along with the 
nosologies. The diseases were redefined as diseases characterized by pathological-anatomical changes 
in bodies that were not any longer essentially individual, but had become universal – in principle the 
same in all human beings.  
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Archival Returns; On Digital Conversion 
The Archives de la Planète was conceived through a very specific media set-up, where colour 
photography, film and, to a certain extent, stereographs intersected and alternated with each other. To 
what extent does the Archive, as ”an inventory of the surface of the globe” (Albert Kahn) and of ”the 
rhythm of life” (Jean Brunhes) of the early 20th Century, translate these surfaces and movements to 
the digital format in which we have access to the archive today? Is the archive dependent on specific 
media formats? Does a change of media alter any concepts of memory or even cosmopolitanism of 
Albert Kahn’s project? I argue it does, as the digital media are allied with other techniques of 
surveillance and warfare, and different concepts of social memory, than those of Kahn’s era. For this 
reason, we need a theory of these conversions and superimpositions between the analog and the digital 
to approach the archive today. 
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The Encyclopeadic Machine - A Means of Conceptualizing the World 
The French Encyclopedia is well known for having promoted practical knowledge, technical skills and 
industrial tools as an important source of human understanding. However the machine is not only an 
object of understanding it is also a model to grasp the principles for 
understanding. In the aftermath of Descartes the encyclopedists recur to understanding in terms of 
mechanics. The machine is conceptualizing not only the world but also the springs of the 
Encyclopedia. Notwithstanding there seems to be an inherent paradox in this effort  
related to the fascination of the infinite. In this paper I will discuss the conceptualizing of the world 
and of the Encyclopedia by help of the machine. 
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‘Natural’, ‘Human’, Social’: It’s All Capital Now 
Today, not only capital but also the concept of ‘capital’ has become enormously powerful; we talk not 
only of ‘natural capital’, but also ‘human capital’ and ‘social capital’. Such terminology frames our 
way of thinking about the world; encouraging an economistic, technocratic, and market-oriented 
worldview, which is powerfully dehumanising.  
I begin the paper by examining what is meant by natural, human and social capital; and the 
implications of using these terms. The concept of natural capital (Costanza et. al 1987) frames our 
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thinking about the environment - as a resource to be exploited. The concept of human capital 
encourages us to think of improvements in health and education not so much as beneficial for human 
wellbeing but as productive investments. And the concept of social capital treats social relations 
primarily as factors contributing to economic growth. In each case, the concept encourages a 
dehumanised, alienated perspective on the world, such that nature, individuals and social relations are 
seen in instrumental terms - as means to an economic (materialist) end.  
 
I identify two ironies in this situation. First, that in each case the intention was to widen the scope of 
economic thinking; but instead, these phenomena have simply been incorporated into the economic 
arena and the market. Second, that the aim was to make these phenomena more visible, more ‘real’, by 
calling them capital. But the current financial crisis has demonstrated very clearly how ‘unreal’ capital 
is – increasingly far removed from the material. Today’s economic system has becomes very largely 
disengaged from nature, and from humanity, yielding huge profits to a very small group while 
reducing well-being for the majority.  
 
In the first part of the paper I draw in part on my earlier research on the World Bank. (e.g. McNeill, 
2004) , where, I adopt a neo-Gramscian approach, examining how concepts such as social capital 
‘frame’ our thoughts, and hence influence our actions. In this paper, I suggest going back to Marx. For 
him (Marx, 1976) capital is the ultimate fetish: the final outcome of a ‘logico-historical’ process which 
begins with the fetishism of the commodity. Here I draw on my PhD thesis “Fetishism and the Form 
of Value”. (McNeill, 1988/2011).  
 
The lasting significance of Marx’s work is his critical analysis of capitalism, viewed as a 
comprehensive system of (largely implicit) shared beliefs. The sub-title of Capital, “a critique of 
political economy”, could equally well have been a “Critique of Economic Categories”, the title of a 
work by his collaborator Engels, for one of Marx’s most profound insights was the power that these 
categories exert. Although he rejected the excesses of Hegelian idealism, he recognised that concepts 
can nevertheless have real power. (“Did not the ancient Moloch reign?”)  We may, I suggest, gain 
valuable insights from his critical analysis of capitalism: the mystification, exploitation and alienation 
that are associated with it. 
 
Marx claimed that mystical terms, such as ‘profit’ presented as ‘return on capital’, serve the interests 
of those in power (the capitalists); and that economists play the role of their ’hired prize fighters’. But 
he is ambivalent as to whether they are aware of what they are doing when they use these mystifying 
words. What is concealed by these terms, and more broadly by the belief system that supports 
capitalism, is, for Marx, exploitation: the extraction of surplus value. While one might argue that this 
is the case with one of the three capitals I am examining – namely human capital – it is not, I suggest, 
the case for the others. Rather, what is concealed is alienation: by using the word ‘capital’ to refer to 
these phenomena, and thereby accept the worldview that goes with such a terminology, we are 
alienating ourselves: from nature, from ourselves, and from the rest of humanity. In our modern world 
the economist and the bureaucrat ‘comprehend’ the world in a certain way, and their purpose is 
enhanced efficiency and competitiveness in the market. I do not suggest this is the result of the malign 
or self-interested actions of a powerful and privileged group; but the forces are hard to resist, and the 
outcome is a continuing process of dehumanisation. “What’s in a name?”. In this case, a very great 
deal. 
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Kant, Heidegger, Luhmann: Epistemological Problems with the “World”  
My paper will mainly address three examples: Immanuel Kant, Martin Heidegger and Niklas 
Luhmann.  
 
In his Critique of Pure Reason, Kant rejects the notion of the “world” as an object of experience. It is 
merely an idea, and to regard this idea as if it were “real” can be a major cause for the antinomies of 
pure reason. 
 
Martin Heidegger, just as Kant did, does not view the “world” as a possible object of “knowledge”, 
but that is not, like with Kant, because of the properties of the concept “world”, but because of the 
qualities of the concept “knowing”. Being metaphysical, it doesn’t recognise that everyone always is 
and always has been “in the world”. Heidegger’s concept of “world” gets its meaning from this 
“being-in-the-world”, not the other way round as in traditional epistemology. 
 
Niklas Luhmann sees the “world” in two ways: firstly, as the difference of system and environment, 
viewed as a unit. Secondly, as the other side of the form of meaning. It is that which in every 
distinction is unmarked. In both conceptions, this means that the world is only to be seen by a second 
order observer who can distinguish in his view the distinctions made by the one he observes – but by 
doing so, he in turn is ignoring his own distinctions. Thus world can be seen, but there’s always 
another world that can’t be seen.  
It isn’t hard to see that this is the temporalization of Heideggers and Kants concepts, or of the 
paradoxes included in them. By changing the levels of observation, “world” can be known; but only as 
the world of another observer, not as the own world. This changing of levels implies the use of time. 
This means that Luhmann tries to solve the problems of Kant and Heidegger simply by introducing the 
possibility of changing perspectives. Yet as time isn’t given endlessly, there always remains something 
that can’t be observed, and Luhmann still can speak of the “unobservable world”. 
 
Luhmann's reconsideration of the concept of world doesn’t come without consequences for 
epistemology itself. It may seem (and has seemed to scholars) that it is just another epistemology 
based on the concept of world, that is, an entity given as the prior object of knowledge. But Luhmann 
has made a radical step from unity to difference. "World", then, is not a prior unity. It is not the 
prerequisite of an observation but the product of a difference being used for observation. It has to be 
presupposed, yet its presupposition already destroys it. That’s possible only by engaging in a paradox: 
The world is that which gets hurt in observation. But without hurting it, there couldn’t even be a 
world. 
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The World from States System to Polity: Changing Conceptualizations in the Discipline of 
International Relations 
Theorizing of the world within the discipline of International Relations  has been dominated by 
theorizing of the states system, with the key  concept being state sovereignty. If the practices that have 
come to characterize global politics are neither reducible to nor intelligible within a state system, then 
we need to cast our net wider, while still be able to capture defining features of the state system. 
Crucially, we have to address the traditional defining principle of that system, namely sovereignty. 
Sovereignty must be treated as a principle, not as a practice. The paper presents mainstream IR 
theorizing of the states system, as well as global governance theory. The former has typically treated 
non-state agents as epiphenomena, while the latter have typically skirted the issue of sovereignty by 
introducing "spheres of authority" as a new unit of analysis, or by focusing almost exclusively on the 
distinction between public and private (or state and non-state) actors. Such a focus on which cast of 
actors (private and public) that are involved in governance occludes the question of how sovereignty 
defines the specific character of the international realm. We argue that studies of how the power of 
epistemic communities, advocacy networks, private corporations, civil society organizations and so on 
may shape policy outcomes are valuable, but that it is not clear how they contribute to /global/ 
governance, only that they may contribute to specific processes. In an effort to address this lacuna, 
while maintaining the focus on the states system, we draw on Michel Foucault in sketching a 
Weberian ideal type of global politics that seeks to supplant the one offered by one of IR theory's main 
lights, the Weberian Hans Morgenthau. An increasingly tangible global rationality of governing is 
changing the category of the state. Characteristically, the state evolves new interfaces with a whole 
plethora of other agents. This complicates relations between states as well, in such a degree that 
relations between states ("international relations") are increasingly enmeshed in global politics. The 
paper builds on our recent book, Governing the Global Polity (University of Michigan Press, 2010). 
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Towards a Sociology of the Globe 
In 1966 American sociologist Wilbert E. Moore made an early call for “a sociology of the globe, of 
mankind” (Moore 1966: 475). While there four decades later is a growing consensus that the sociology 
needs to be less provincial and more concerned about the interconnectedness of the world, less clear is 
what steps need to be taken to achieve this goal. Whereas some proponents of “a sociology of 
globalization” are criticized for lack of attention to agency other proponents of the same are criticized 
for the absence of an overall framework. Proponents in favor of a more “multicultural” sociology is 
met by difficulties in identifying which traditions and ideas from around the world which are to be 
syncretized and how this should be put into practice (Robinson 2009, Sohoni & Petrovic 2010). In the 
first part of this paper I therefore review the discussion of whether to develop a global sociology (a 
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discipline syncretized from traditions all over the world) or a sociology of globalization (a discipline 
that by default is characterized by its ability to analyze globalization processes) – or something else. 
 
In the second part of the paper I look at the seemingly not so much debated alternative that was 
suggested by Moore himself: a sociology of the globe (a sociological framework that enables studies 
of social phenomena with the globe as reference and context). Initially, Moore’s idea about a 
sociology of the globe rests on three assumptions. First, he states that “the multicommunal state is the 
statistical norm, not the exception, in the contemporary world.”  Next, he warns against leaving the 
state out of the equation, because “some of the seemingly strongest national polities have made a 
positive virtue of pluralism in various forms and degrees”. Finally, he points out that some of these 
“intrasocietal identifications are transnational in scope”. The willingness to accept a global 
perspective, and thus to unmask the persistence of local biases, various kinds of -centrism and 
methodological nationalism, therefore seems more urgent than the command of a certain body of 
knowledge or theoretical approach. 
 
Today, these assumptions are common in sociology. But where do we go from here, avoiding the 
pitfalls in both global sociology and sociologies of globalization? Moore argues that “the initial, 
methodological moral to be drawn from these considerations is to emphasize the importance of 
applying the system concept wherever it has some degree of empirical warrant” (Moore 1966: 480, 
emphasis original). By empirical warrant Moore imply the “return to the exotic places, dearly beloved 
of ethnographers” (Moore 1966: 481), because of rapid transitions in modern age these places have 
gone through and because an ethnographic study of this kind will enable sociology to incorporate 
social diversity and societal transformations into a larger, global framework. Leaving aside his rather 
romanticized view on ethnographic fieldwork, but keeping the basic, inductive idea for doing this kind 
of research, I will resume the discussion at this point and try to sketch a systematic framework for a 
sociology of the globe.  
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The Intelligible as a New World? Wikipedia versus the Eighteenth-Century Encyclopédie 
For some time now, certain theorists have been urging us to move beyond text-based understandings 
of knowledge to consider the impact of new media on the structure and organization of knowledge.  
As Niklas Luhmann has shown, this shift in focus towards media technology acknowledges two 
important changes in our relation to knowledge.  First, it acknowledges that knowledge of the world 
we live in today is transmitted almost exclusively by mass media upon which we rely to filter out 
which knowledge matters.  Second, it recognizes the fact that each discipline or field of knowledge 
constructs its own ‘world’ of cognition in an autonomous manner and that, consequently, there is no 
‘truth’ or ‘reality’ outside these different descriptions.  Biologists, physicists and information scientists 
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each construct and analyse their own version of ‘nature’ according to their own reference points; 
similarly although the concept ‘society’ still exists, law, politics, economics and anthropology each 
define and ‘describe’ society in their own way. 
 
This paper considers what happens to our conceptions of ‘world knowledge’ when this whole or 
‘world’ is precisely what is missing.  It takes as a starting point the genre of the encyclopedia, which 
has long claimed to collect the sum total of all knowledge about the world.  Because of its claims to 
both completeness and closure, the encyclopedia is the perfect place to ask:  what is the role of 
judgment in a world in which knowledge is expanding at such a rate that it is impossible for any one 
person to gain a total knowledge of the world or even to conceptualize what such a world would look 
like?  
 
This paper begins by comparing two exemplary encyclopedic works - the eighteenth-century 
Encyclopédie and the twenty-first century Wikipedia - in order to assess how communication systems 
change our conception of knowledge.  Beyond their generic identity as encyclopedias and their iconic 
status as representations of a certain kind of ‘enlightenment’, what links these two works is their 
search for a systematic account of all available knowledge that nonetheless acknowledges that 
knowledge is always growing and never stable.  Moreover, in both cases, the encyclopedic format is 
used not to simply compile existing knowledge but also as a way to combine the encyclopedic 
criterion of ‘completeness’ with the awareness that there is no third-person perspective from which to 
synthesize and validate the representation of knowledge as a whole.  As I will show, for both the 
eighteenth-century Encyclopédie and its twenty-first century descendent, the encyclopaedic structure 
compensates for the loss of the external observer by attempting to function, as much as possible, as a 
self-generating observational system.  
 
But while it is common to assume that a digital medium such as the internet is best placed to provide 
the automatic feedback loop necessary for self-organization, I want to suggest that the Encyclopédie 
succeeds better than Wikipedia in achieving self-reflexivity.  This paper begins by comparing the two 
encyclopedias in order to suggest that the dichotomy between information system and text is an 
insufficient description of their differences.   It then considers how the eighteenth-century 
Encyclopédie succeeds where Wikipedia fails in reconciling the demand for closure with an awareness 
of the open-endedness, contingency and partiality of all knowledge systems.  It concludes by 
questioning the extent to which the digital Wikipedia is indeed ‘radically open’ or whether it in fact 
reproduces and even relies upon some far older assumptions about the capacity of the human mind to 
‘map all the world’s knowledge’. 
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Kristian Petrov 
Postdoctoral Fellow, Centre for Baltic and East European Studies, Södertörn University, 
kristian.petrov@sh.se 
 
A European Home for Russia? Late Soviet Conceptualizations of Globalization  
The aim is to reconstruct Gorbachev’s concept of a European home, and its underlying philosophy of 
history. The concept is contextualised within the convergence debate of the post war-period, in which 
a rapprochement between communism and capitalism was posited. The concept indicated a 
paradigmatic departure from the traditional ‘anti-imperialist’ Soviet outlook, towards a search for 
‘universal consensus,’ where so-called ‘human’ values were placed above the international class 
struggle. The idea about a bipolar world was redefined from the viewpoint of recognizing global 
interdependence. But how could Russia fit into a new European, global or even cosmic order? The 
concept of a European home will be discussed in relation to the early 20th century movement of 
Russian cosmism. The paper concludes with reflections on what the conceptualisation can tell us about 
the fall of communism and what impact the concept has had on today’s search for a common 
European identity, as well as implications for our contemporary understanding of questions about 
global integration and systemic crises. An argument is advanced that the notion contained paradoxes 
and anachronisms that rather contributed to the dislocation of post-Soviet Russia from Europe.  
 

Gorbachev, M. (1987–90), Izbrannye rechi i stat’i, 7 vols. ( Moscow , Politizdat).  

Lenin, V. (1958–1965) Polnoe sobranie sochinenii, 55 vols. ( Moscow , Politizdat).  

Vernadsky, V. (1945) ‘The Biosphere and the Noösphere’, American Scientist, 33, 1.  
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Lars Kirkhusmo Pharo 
Research Associate, Moses Mesoamerican Archive, Harvard University & Institute for Signifying 
Scriptures (ISS), Claremont Graduate University, l.k.pharo@ikos.uio.no 
 
The concepts of human dignity in the philosophical systems of indigenous peoples of the 
Americas  
The Universal Declaration of Human Rights (UDHR) of 1948 is generally conceived as the 
fundamental reference for an interpretation and an understanding of the principles of inalienable 
universal human rights – constituting the foundation for universal freedom, justice and peace – which 
gives inherent dignity to all human beings. Equivalent moral concepts and ideas exist, however, in the 
intellectual systems of Indigenous people of the Americas beyond – i.e. long before the arrival of the 
European invaders – European philosophy, tradition and history. Despite the destructive impact of 
European and the later postcolonial nation states of the Americas, various numerous contemporary 
religious, philosophical, linguistic and cultural systems of Indigenous peoples of the American 
continent persist. Regrettably, the sophisticated philosophies of the many Indigenous nations are quite 
poorly studied in Western scholarship. Because of the highly varied Indigenous cognitive systems of 
an extensive cultural-geographic region, my presentation will mainly concentrate upon the concept of 
universal “dignity” (Latin. Dignitās; dignus, “worthy”) in The Great Law of Peace (GLP) 
(Kayȧneñ̇hsä̇ˀkó̇na) of the Haudenosaunee (aka Iroquois) confederacy of the north-eastern part of 
North America. But this does not suggest that only the Haudenosaunee has a moral philosophy about 
universal human dignity among Indigenous people in the Americas. Even if an equivalent linguistic 
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concept, like “dignity”, is lacking in a language of a particular culture, the cognitive matter might be 
present. The following methodology of identifying the philosophical principle of universal human 
dignity can be summarised in a simple theoretical model enquiring whether: 

• The society in question constitutes a political system where the people have the sovereign 
power. 

• Human dignity and rights apply to all people without regard to social status, class or gender. 
• The concept of human dignity and rights are applicable to foreign nations and cultures. 

 
I argue that GLP, which came into being several hundred years before the European invasion, contain 
fundamental ethical principles of universal human dignity. The Haudenosaunee is considered to have 
the oldest functioning democracy in the world. Moreover, GLP proclaim equality between human 
beings, genders and peace with foreign nations – values of inherent human dignity and universal 
human rights much later expressed in UDHR. GLP is accordingly an analogous document to UDHR or 
more precisely: the essential ideas of UDHR emulate GLP since the ethics of human dignity of the 
philosophy of the Haudenosaunee precede the quite recent UN declaration of 1948 by an indeed 
exceptional long time span. 
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Andreas Philippopoulos-Mihalopoulos 
Professor, School of Law, University of Westminster, London, andreaspm@westminster.ac.uk 
 
The World without Outside: An Exploration across Discourses and Materialities 
The World is what there is. In the World, ontology and epistemology coincide. The thing and the 
perspective is part of it, scale is ingested in its multiplicity, communication stops at the World’s edge. 
By reading together Gilles Deleuze’s understanding of the plane of Immanence and Niklas Luhmann’s 
proto-global concept of World Society, I suggest a conceptualisation of the World as the materiality of 
the multiple spaces of creation in an insular, all-inclusive yet inoperable unity of immanence. 
Deprived of an outside, the World pushes its own understanding of circumference through, first, the 
multiplication of modes of material (self-) production (media, bodies, spaces) and, second, the 
explosion of its cosmologies (epistemic discourses and cultures). Thus, the world swells up from the 
inside and expands on both the material and the semantic level, producing a multiplicity of fractal 
microcosms. Issues of conflict, ant/agonism, identity/difference, colonisation and affects are all 
delegated on the microcosmic level, while simultaneously fractally replicated on the surface of the 
World. This approach places the existing problems of geopolitical crises, ecological scarcity and 
population movement on a microcosmic level, yet their potential solution only on a World level. 
Although this explains the difficulty or even impossibility of finding satisfactory solution to these 
problems, it also offers different ways in which the problems are to be dealt with. 
 
I shall present three theses on the World. First, the World is beyond representation; second, the World 
remains without boundaries; and third, the World is a material surface. Building on these theses, I 
shall expand on potential ways of dealing with the incommunicability between the microcosmic and 
the worldly level. These suggestions necessarily build on a postecological, feminist and intensely 
spatialised (as opposed to historicised) understanding of the World. 
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Hilde Reinertsen 
PhD Research Fellow, Centre for Studies of Technology, Innovation and Culture, University of Oslo, 
hilde.reinertsen@tik.uio.no 
 
Fuelling Global Development: Norwegian Efforts to Translate and Transfer Petroleum 
Technologies, Experiences and Expertise to the Developing World 
Next to globalization, “development” is perhaps the most dominant term currently employed in 
conceptualizing the world. As a result of World War Two, the world map shifted from being one 
composed of empires to one of nation states. The former colonies, now independent actors of the so-
called Third World, recast themselves as developing countries engaged in increasing their wealth and 
welfare through the process of social and economic development. Meanwhile, a range of international 
and national organizations and agencies in what was now termed the industrialized countries of the 
West and the Soviet Union started promoting and facilitating development in the Third World. 
 
A central feature of development visions and practices was and still is industrialization, facilitated 
through technology transfer from the developed world and financed through foreign aid. Key to 
fuelling industrialization is the exploitation of natural resources. The process of putting resources to 
use for the good of society is indeed complex, requiring both infrastructure and technological 
equipment as well as technical expertise and an operating public sector. Norway has for several 
decades been involved in aid projects aimed at transferring technology and knowledge within 
petroleum extraction and management. Since 2005, these initiatives have been expanded and 
institutionalized within the Norwegian aid administration (Norad) through the aid program “Oil for 
development”. Oil, then, is not merely a natural resource; it is in fact a sophisticated technological 
system, a set of technical practices. Drawing upon theoretical resources from the field of science and 
technology studies (STS), among them works by Kristin Asdal and Bruno Latour, this paper points to 
the translations and transformations that take place as technology travels between locations, and asks 
how this process is facilitated by the Oil for Development program. 
 
The main goal of the Oil for Development program is providing assistance to developing countries in 
order to ensure "economically, environmentally and socially responsible management of petroleum 
resources which safeguards the needs of future generations". As of august 2011, Norway has signed 
agreements with 20 countries across the globe under the program; seven of which (Angola, Bolivia, 
Ghana, Mozambique, Sudan, Timor-Leste, Uganda) are so-called core countries with extensive long-
term cooperation while the final 13 receive limited assistance. Norad maintains the importance of this 
being a demand-driven program with democracy, transparency, and capacity building as core features. 
Although claiming the Norwegian experience to be valuable for other countries, Norad explicitly 
states that the program “does not seek to export a Norwegian ‘model’ for governance in the petroleum 
sector. Imposing external solutions on partner countries will simply not work.” 4 Rather than just 
transplanting existing knowledge, then, Norad seeks to translate and move what we with Asdal (2011) 
may call political technologies – that is, technologies that enables governance and management in the 
first place. Examples of such political technologies within the Oil for Development program are 
articulating robust legal frameworks for petroleum extraction, assembling statistics, or establishing 
audit systems for petroleum revenues. 
 
As with all foreign aid programs, the Oil for Development program spurs a vast amount of texts. The 
administration’s need to monitor and measure the individual aid projects’ degree of success manifests 
itself in numerous plans, strategies, guidelines, reports, and evaluations. With Latour (1996), we may 

                                                      
4 Both quotes found in the article «Oil for Development», Norad website: 
http://www.norad.no/en/Thematic+areas/Energy/Oil+for+Development/Oil+for+Development.127154.cms 
(09.08.2011) 
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consider aid programs like Oil for Development technological fictions: For a long time, they exist only 
on paper. Upon implementation they may often change character, turning into something very 
different than what was originally planned, or they may perhaps never even be realized. Through an 
analysis of the program’s key documents, this paper will seek to explore the following questions: How 
is the world conceptualized in the program documents? In which ways do they – if at all –  contribute 
to reinforce the long-standing notion of the world as divided into developed and developing nations? 
And how do they conceive of Norway’s role in the transferring of technology, expertise and 
experience across the globe? 
 
Selected literature 

Akrich, Madeleine (1992) “The De-Scription of Technical Objects” in Bijker, Wiebe and  

John Law (eds.) Shaping Technology, Building Society. Studies in Sociotechnological Change. 
Cambridge, Mass.: MIT Press. 

Asdal, Kristin (2011) Naturens politikk – politikkens natur [The politics of nature – the nature of 
politics]. Oslo: Universitetsforlaget. 

Escobar, Arturo (1995). Encountering Development: The Making and Unmaking of the Third World. 
Princeton: Princeton University Press. 

Latour, Bruno (1996) Aramis, or the love of technology. Cambridge, Mass. and London: Harvard 
University Press. 
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Tore Rem 
Professor, Dept. of Literature, Area Studies and European Languages, University of Oslo, 
tore.rem@ilos.uio.no 
 
A world of Difference: Ibsen in and out of Synch 
Already in 1873, when Edmund Gosse published the first extended article on Henrik Ibsen in English, 
he referred to Ibsen as a ‘world poet’. About twenty years on, Ibsen’s new plays were being published 
near-simultaneously in the largest European cultures, and few years later he was generally recognised 
as belonging to ‘world literature’ and ‘world drama’. I would like to claim that Gosse’s early assertion 
differs  from the ‘worlding’ which Ibsen was later to experience, and that it is worth comparing his 
concept of ‘world literature’ with the contestations around Ibsen’s status as world literature in his later 
European reception. More generally, I will ask how we, in Ibsen’s case, should understand the 
relationship between periphery and centre, national and world contexts, as well as the different 
temporalities involved in his gradual appropriation into a world canon. In examining Ibsen’s trajectory 
on the way to becoming a world writer, I would also like to revisit Pascale Casanova’s arguments in 
The World Republic of Letters, and her idea of Paris as representing a ‘mean time’ of world literature. 
 
Literature 

Pascale Casanova, The World Republic of Letters [1999], trans. M.B. DeBevoise (Harvard, 2004). 

Mads Rosendahl Thomsen, Mapping World Literature (London: Continuum, 2008). 
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Olivier Remaud  
École des Hautes Études en Sciences Sociales, Paris / IFK Internationales Forschungszentrum 
Kulturwissenschaften, Vienna, olivier.remaud@ehess.fr 
 
At Home or Away? On Nostalgia, Exile and Cosmopolitanism 
How can we define the odyssey of exile? How does it affect our experience of the modern world? Do 
all the exiles identify themselves with the global? I shall approach these questions by exploring what it 
means 'to feel not at home' when we are displaced. The feeling of exile is elusive and yet insistently 
present. When we feel estranged, our habits shift horizons. In the solitude and segregation that 
constitute the experience of exile, the self is like a shadow. The displaced self, however, has its own 
distinctive existence in relation to others to the extent that it does not limit itself to a world described 
as a space of face-to-face immediacy. From inner nostalgia to long-distance solidarity, these terms 
refer to conditions rooted in a context both a personal and a social. 
 
Primary Texts 

H. Arendt, We Refugees (= in M. Robinson (ed.), Altogether Elsewhere. Writers on Exile, Faber & 
Faber, Boston-London, 1994, 110-119);  

E. Bloch, Zerstörte Sprache – Zerstörte Kultur (= Vortrag im Schutzverband Deutscher Schrifsteller, 
New York, 1939 - Gesamtausgabe, Bd. 11, Frankfurt am Main, Suhrkamp, 1970, 277-299);  

E. Said, Reflections on Exile (= in E. Said, Reflections on Exile and Other Essays, Havard UP, 
Cambridge (Mass.), 2000, 173-186);  

A. Schütz, The Stranger: An Essay in Social Psychology (= American Journal of Sociology, 49/6, 
1944, 499-507);   

J. Shklar, Obligation, Loyalty, Exile (= Political Theory, 21/2, 1993, 181-197). 
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Sidsel Roalkvam 
Associate Professor, Centre for Development and the Environment, LEVE - Livelihoods in 
Developing Countries, sidsel.roalkvam@sum.uio.no 
 
The Securitization of Health. The Power of Fear or Protection of Life?  
Current concern with global microbial threats develops in what Goldstein (2011) refers to as a global 
Security Culture.  9/11 was a turning point, he argues. After 9/11 states around the world entered into 
a phase of increased alertness and “homeland defense”.  Infectious disease as well as bioweapons is 
made national security issues emphasizing defense of borders, disease surveillance and control.  
Drawing upon empirical examples from India  this paper discusses  how Agambens allegory – the act 
of the sovereign exception, the purgatory of  homo sacer can fruitfully be used to show how a modern  
government stages itself  both in its global relations and in its relations to its citizens by dealing 
directly in the power of life.  The Indian state exercises in its attempted power to protect also the 
power to seclude, to suspend law and the power to strip  human existence of civic rights and social 
value – all with an emphasis on the common good. At issue I argue is a new role of the state in the 
area of health and medicine.  
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Hartmut Rosa 
Professor, Institut für Soziologie, Friedrich-Schiller-Universität Jena, hartmut.rosa@uni-jena.de 
 
"Cold and Indifferent - or Responsive and Benign? Towards a Critical Sociology of Self-World 
Relations"  
The paper seeks to explore the social conditions, under which subjects  experience 'the world' in which 
they are placed and with which they are  confronted, as something that is cold, indifferent or even 
hostile - and just as much, to identify the conditions under which the world is experienced as 
something responsive, sheltering or even benign. 'The World' in this sense includes all three: the world 
of objects, the social world and the subjective world (in the sense of Popper or Habermas). The focus 
is on a (predominantly phenomenological) analysis of the relationship between self and world both in 
the sense of a world that the subject is confronted with and experiences and in the sense of a field of 
opportunities and obstacles that we need to deal with. The basic idea is that there are two paradigm 
modes of this relationship: I want to contrast experiences of 'self-world-resonance' (which can be 
aesthetic or quasi-religious experiences or experiences of nature and of social recognition) with 
experiences of 'alienation', in which 'the world' (of objects, people, nature or self) is experienced as 
cold and indifferent. Thus, I seek to redefine conditions of alienation (as a distortion in the self-world-
relationship) and to establish the concept of resonance (as different from conceptions of authenticity, 
autonomy or recognition) as alienation's opposite.  
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Inger Johanne Sand 
Professor, Kultrans/Dept. of Public and International Law, University of Oslo, i.j.sand@jus.uio.no 
 
International Law between a Global Economy, Risk Society and Ethics – A New Dynamics of 
Law  
International law today is no longer predominantly an inter-state and inter-national legality. It is 
increasingly oriented more directly to the citizens, to their various activities, to civil society and to 
common political themes across state boundaries such as climate change and the environment. The 
division of tasks between national and international law has been built on the presumption that most 
problems could be solved within the boundaries of the nation state, and that international law could 
be left with the coordination between the states. This is no longer true. The most important changes in 
international law are probably the enormous extension of competences – in material substance and in 
legislative as well as judicial decision-making, and thus its deep intervention into the internal 
dynamics of the nation-states and the relations between the states and their citizens, and thus into 
what has previously been predominantly regulated by national law.  The basis for this change is the 
increasing factual interaction and interdependence across national boundaries and across geographical 
distances. Comprehensive trade and multinational corporations create extensive factual 
interdependence also in complex and highly institutionalized ways. Protection of human health, the 
environment and social working conditions are also part of that factual interdependence. 
Environmental and climate change are also global and trans-boundary factual dynamics which have to 
be dealt with. The internet is a communicative global dynamic and infrastructure. International 
migration and exchange of knowledge and new technologies are also currently vital global dynamics. 
All the above mentioned dynamics occur both within the different nation-states and transboundary. 
They are linked, and there is no qualitative difference between them.   
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Much of the expansion of international law has come in the areas of human rights, trade and 
environmental law, climate change and the regulation of new technologies. International trade law and 
international human rights have their specific conventions, conflict resolution fora and organizations. 
One of the vital aspects of the new international law is however partly the increasing adjudication also 
on the level of corporations and citizens, and thus a more ambitious international law, and partly the 
closer interaction and interdependencies between the different areas of international law. When 
international trade and economic law is developed and adjudicated ambitiously and on the level of 
citizens and corporations, it will also have to deal with and include the various forms of 
environmental, health and social protection. The conflicts between economic law and efficiency on the 
one hand and the various forms of protection of other vital interests on the other hand have become 
vital aspects of international law.  It has also meant that it has become necessary to formulate the 
relevant parts of social rights, labour law, environmental protection, human rights and ethical 
standards in relation to various international conventions and treaties and in their respective case-law. 
 
The balancing between trade and economic law, social, health and environmental protection and 
ethical standards has become increasingly complex and crucial in the regulation of new bio- and 
genetic technologies. Some of the new bio- and genetic technologies are still on an experimental 
stadium or applied with vital uncertainties and risks. The deliberate release of GMOs in the nature, 
commercial use of GMOs, genetic testing of humans, research on stem cells etc may all be well 
researched, but there are still vital uncertainties concerning the consequences of their use and the 
ethical themes involved.  
 
It will be argued in this article that the increasing degree of internationalization of law may have 
effects on the substantive norms which are emerging. The legal areas just mentioned contain 
significant conflicts and even contradictions between them. It has been argued that detailed and more 
intensive forms of law are more challenging to develop on the international level than on the domestic 
in so far as the international level is often seen as more removed from the social and cultural contexts 
of the citizens and of law. It may be argued that it is easier to develop technocratic and economic law 
on the international level because the standards may be more generalized than the softer and more 
variable culturally and socially variable standards of social, health and environmental protection. The 
closer one gets to the areas of social and cultural variation the more challenging it will be to develop 
legitimate and functional forms of law on the international level. 
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Erling Sandmo 
Professor, Dept. of Archaeology, Conservation and History, University of Oslo, 
e.s.sandmo@iakh.uio.no 
 
Breaking the Waves: The Emergence of Sea Monsters in Olaus Magnus' "Carta Marina" (1539) 
In 1539, the exiled Swedish bishop Olaus Magnus published his map of present-day Scandinavia, 
Carta Marina et Descriptio Septentrionalium Terrarum, in Venice. It is a spectacular work: large, 
packed with information on a part of the world which had only recently entered European cartography. 
The 1482 edition of the Ptolemaic Geography published in Ulm presented a map of Scandinavia 
breaking the classical Ptolemaic frame. Subsequent maps of the region added knowledge and detail, 
but the Carta Marina was still amazingly new and different.  
 
I would like to reflect on one particular aspect of the Carta Marina: the abundance of sea monsters, 
unparallelled in any map before or after 1539. What are they, where did they come from – and what do 
they mean? The study of its monsters will enable us to see the Carta Marina as a convergence of 
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literary, cartographic and religious traditions, and to understand the monsters both as geographical 
markers and as agents of the inclusion of the North in the body of knowledge of the world. 
 
Literature 

Elena Balzamo and Reinhard Kaiser, Olaus Magnus: Die Wunder des Nordens (Eichborn Verlag: 
Frankfurt am Main, 2006) 
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Falko Schmieder,  
PhD, Center for Literary and Cultural Research, Berlin, FalkoSchmieder@gmx.net 
 
World Concepts of Modern Ecology 
The modern discussion on ecology, having developed in the 1960s, fundamentally differs from the 
preserving efforts of traditional nature conservation concepts mainly in two ways: firstly, it is no 
longer related to local problem fields but to the whole world, and secondly, man no longer stands in 
front of nature as his environment but is seen as an endangered part of the whole of nature. The central 
antagonism is now seen in the fact that the activities in the context of the globalizing and expanding 
economy increasingly contradict the limited resources of the earth, sooner or later leading to an 
endangering of the surviving conditions of mankind. The fact that the dangers for the preconditions of 
life are no longer exclusively connected to war, a political state of emergency, or large scale 
technological disasters, but instead appear as undesirable ‚side effects‘ of the economic reproduction 
of society, is hereby presented as a particular paradox. – The historical turn in the ecological discourse 
was connected to a new concept of a world balance and an ecological “world ethic” for whose 
development a whole arsenal of new integrative world concepts was invented. As a political subject of 
action, mankind as a whole (‘earth community’, ‘world community’) was addressed and called upon to 
change its mind and to reorganize the social relation to nature. In the lecture, I want to examine the 
formation of the new ecological awareness in a more detailed way, namely: 1. in regard to the new 
metaphors that are to support the argumentation (for instance ‘spaceship earth’, ‘global village’, ‘one 
world’, ‘world community’), 2. in regard to the new scientific thinking models and indices 
(‘ecological footprint’), 3. the political catchwords (‘think globally – act locally’, ‘only one earth’, 
‘small is beautiful’), 4. the new preconditions regarding culture and media (space travel, 
communication technology etc.) and finally 5. the decisive institutions and political-scientific players 
that have mainly pushed on the discourse of modern ecology. At the end, I want to follow the 
contradiction that exists between the claimed universality of the problem, respectively the fiction of an 
integrated global action subject and the partisan/asymmetrical political solution strategies, as they are 
expressed linguistically for example in the opposition of the “First” and the “Third World”. 
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Prescribing the Global: How the Genre of System Wrote the World 
Systems are now the stuff of our lives— operating systems, support systems, ecosystems, telephone 
systems. Some of us make them, others maintain them, all of us use them. If we do stop to think about 
system as system, it is usually as a part of the process of engineering a better one—or claiming that 
things “actually” work that way. But system in my argument is not systems theory. In fact, it does not 
engage system as an idea or a concept, but as something else: a genre. In the eighteenth century in the 
West, system was a form of writing. As the primary alternative to essays and other forms of 
incompletion, the writing of systems generated what we now call Enlightenment.  And the premise of 
that Enlightenment was that the world could be known--known because the formal representations we 
call knowledge seemed to resemble it so closely.  My argument, however, is not just that systems were 
the primary form for Enlightenment knowledge of the world, but that the "world" itself--as in "The 
System of the World," Newton's grand conclusion to the Principia --was pre-scribed, that is, written 
before it became real.  It was the writing of systems that gave the Enlightenment a world to know--
something global to comprehend--both in the form of more writing and in the form of new institutions.  
Thus, in 1759, the British Museum took form as what its current Director calls "the first coherent 
intellectual response to globalization."  As we attempt here to mount another coherent intellectual 
response to the global, I will extend this history of system to the present.  Now that the system of the 
world has become a world full of systems, we need, I will argue, a "Re:Enlightenment": a 
transformation of our Enlightenment inheritance that can reinvigorate the knowledge and institutions 
by which, in the West, the world was first both made and known. 
 
See the following: 

“Introduction,” This Is Enlightenment, ed. Clifford Siskin and William Warner, University of Chicago 
Press, 2010. 

http://www.reenlightenment.org/ 

“Re-mediating Ralph,” New Literary History, 40-4 (Autumn 2009), 719-727. 

Chapter 6, “The Jump to Universality,” The Beginning of Infinity: Explanations that Transform the 
World, David Deutsch, Viking, 2011. 
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World-Making in Contemporary Art 
As biennales have for decades attested, art now comes from the whole world, from a growing 
accumulation of art-producing localities that no longer depend on the approval of a metropolitan 
center and are, to an unprecedented degree, connected to each other in a multiplicity of ways, not least 
regionally and globally. Geopolitical change has shifted the world picture from presumptions about the 
inevitability of modernization and the universality of EuroAmerican values to recognition of the 
coexistence of difference, of disjunctive diversity, as characteristic of our contemporary condition. 
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Contemporary life draws increasing numbers of artists to imagine the world––here understood as 
comprising a number of contemporaneous “natures”: the natural world, built environments (“second 
nature”), virtual space (“third nature”), and lived interiority (“human nature”)––as a highly 
differentiated yet inevitably connected whole. In this sense, from what we might call a planetary 
perspective, contemporary art may be becoming an art for the world––for the world as it is now, and 
as it might be 
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When is the World a Relevant Unit of Analysis? An Interdisciplinary Approach to African State 
– Society Relations  
For the disciplines global political economy, international relations, and international sociology as 
well as for globalization theorists, the world provides an indispensible unit of analysis. Particularly in 
economic terms, the world has become one unit. Without taking this into account, global power 
relations cannot be apprehended. The dating of this unification varies: from the 1500s and the 
development of capitalism and a world economy (Immanuel Wallerstein), the 1800s and the Industrial 
Revolution (Eric Hobsbawm, Robert W. Cox), to the technological revolution of the early 1970s that 
digitalized the world and brought about an informational and networked global economy (Manuel 
Castells). Notwithstanding these important temporal differences, these perspectives on global powers 
structures agree that one’s power is by and large a function of the extent to which one is inside or 
outside global networks of power. Further, excluding the world involves a risk of racism. Statements 
suggesting Africans’ inability to govern themselves come easily if one disconnects Sub-Saharan 
Africa’s poverty from the globalization of the world economy, according to Castells.  From another 
perspective, Susan Bock-Morse points out that it is only possible to tell the history of Europe as the 
gradual growth of freedom and progress by excluding references to the slavery and forced labor in the 
colonies.  
 
However, if only global factors matter, then all local agency is erased.  As Sallie Marston argues, the 
choice of geographical scale, from the local to the global, construes the phenomenon analyzed.  I argue 
for a multi-scalar approach that shows how local responses to global pressures (re)constitute the world 
order. In a Sub-Saharan African context, Mahmood Mamdani’s Citizen and Subject (1996) offers an 
important theoretical and methodological contribution to understanding local power struggles. 
Mamdani proposes an analysis of how power structures from colonialism have been carried over into 
the present day postcolonial state, and the type of resistance this power has faced.  This historicizes – 
contextualizes in time – the development of the African postcolonial state. However, Mamdani’s 
analysis remains on the continent. I make the case for a synthesis between Mamdani’s anthropology of 
the state and Cox’s global political economy.  Together, they offer the contours of a theoretical 
framework for analyzing state-society relations in Africa which is contextualized in both space and 
time. Such an approach, I argue, suggests a non-state centric theory of the state.  
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Naming "The World" Across Languages. Comparative Notes on Diversity in Concept 
Formation. 
Most concepts are expressed differently in each of the world's languages, and so, too, is the 
historically important concept of "the world" itself. In my paper I examine how this concept is 
expressed in a number of languages, among them Chinese, Old Norse, and Arabic. I then consider the 
extent to which the history of words that can refer to "the world" has any significance for the 
conceptualization of the world. To which extent are we actually dealing with different concepts of "the 
world", even when conceptual equivalence is postulated? And can we discern systematic patterns in 
the historical processes of conceptualization? 
 
This line of enquiry leads me to address a number of more general questions: (1) How do key concepts 
arise historically? (2) Does etymology reflect or, alternatively, influence conceptualization? (3) What 
is the value of etymology in the practice of conceptual history? 
 
Even a cursory glance at the words for "world" in major languages reveals obvious semantic 
differences. The Classical Chinese tiānxià 天下 "HEAVEN UNDER", refers to the inhabited world, 
with the Chinese heartland in the middle. Its denotation overlaps with Greek oikoumenē 
"INHABITED", while the familiar Greek word kosmos "ORDER" only much later became a synonym 
of oikoumenē, via the notion of "cosmic world order". Modern English world commonly refers to the 
totality of human social activity on Earth. Such semantic differences matter, since it is through these 
that we understand reality. The question of what imagery and argumentation underlies the formation 
of such conceptual differences thus becomes anthropologically important. 
 
In a survey of words for "the world" it becomes readily apparent that words for "the duration of a 
human life",  "principles of cosmic order", "heaven", "earth", and the "sea" recur as constitutive lexical 
elements across different languages, e.g. in Classical Chinese tiāndì 天地 "HEAVEN EARTH", 
meaning "universe". Now it is tempting to conclude that these elements correspond to cognitive 
notions that are anthropologically significant in the human conceptualization of the world. But is this a 
valid step of argumentation? There is much to be said for a positive answer  — for any period in which 
the word structure is transparent. For in such a period, the requirement for intelligible and socially 
acceptable communication will severely constrain speakers in exercising their power to change their 
speech at will (which is in principle arbitrary and unlimited)5. As the word structure becomes more 
opaque over time, it becomes more and more problematic to derive conceptual structure from an 
underlying lexical structure. 
 
The discovery and reconstruction of the earlier structure of a word is the task of historical linguistics 
in general, and etymology in particular. It is then hardly surprising that etymology figures prominently 
in the toolkit of conceptual history. The origin of word forms, however, can only provide ancillary 
evidence for word meaning and conceptual significance. Etymology tells us which resources were 
marshalled to meet certain conceptual needs, it does not tell us how or why. In particular, it does not 

                                                      
5 On the vagaries of word history, see the essay "Étymologie historique et étymologie statique" by Pierre 

Chantraine, where he also investigates the question of synchronic vs. diachronic interpretation (Bulletin de la 
Classe des Lettres et des Sciences Morales et Politiques de l'Académie royale de Belgique, 5th series, vol. LVI 
(1970), 80–95, reprinted in Rüdiger Schmitt (ed.), Etymologie, Darmstadt, Wissenschaftliche Buchgesellschaft 
1977, 389–404). 
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identify the degree to which the new expression is motivated by the meaning of the lexical raw-
material. Thus we know that the English word world goes back to Old English woruld, which is 
closely related to Old High German weralt and Old Norse verǫld. This Germanic word is a compound 
of the elements found in Old Norse as verr, which means "Man" or "husband", and ǫld, meaning "a 
man's lifetime". We may gloss the etymological structure of the compound as "MAN AGE". 
 
However, this etymological analysis does not in any way allow us to determine automatically the 
semantic motivation behind its structure, nor what the word meant or how it was used. To discover the 
meaning of a word, we need to consult a corpus of extant texts and see how it was used or defined. It 
turns out that it is only in the context of a wider historical and cultural analysis that we stand a chance 
of finding plausible explanations for the selection of words used to express certain concepts. In the 
case of verǫld, it turns out that the models provided by the Christian concept expressed in Medieval 
Latin as saeculum left a tremendous impact on verǫld. But saeculum was in turn modelled on Greek 
aiōn, which again had been used to translate Hebrew ʿōlam. This strongly suggests that the moment in 
which a word's form and meaning is created or recast — typically based on an authoritative foreign 
model — plays a decisive role in the emergence of key concepts, in such a way that the concept 
meaning transcends the word's own etymology.6 
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Terje Stordalen,  
Professor, Faculty of Theology, University of Oslo, terje.stordalen@teologi.uio.no 
 
Contrast Worlds: Topographies of the ”Earthly Paradise" from Gilgamesh and Genesis to 
Thomas More's Utopia 
Recent scholarship has paid attention to world views in so-called mappae mundi (world maps) from 
Medieval Europe. These maps usually include also a location for Paradise, or rather: for the Garden of 
Eden. Alessandro Scafi (2006) has demonstrated that concepts of that earthly Paradise provide an 
excellent prism for interpreting views of the world operating in and behind such maps. The world 
maps, in his interpretation, are not simply topographical: they merge topographical, historical, and 
idelogical concepts in order to give a graphic representation of the world in total, as seen at the time. 
 
Less commonly recognised is the fact that these Medieval Eurpean maps seem to have had 
predecessors in Antiquity. In Akkadian, Ugaritic, Hebrew, as well as Greek material one will find 
stories and concepts of paradisical locations that are rather similar to the much later European 
Medieval concepts of the Garden of Eden (see for instance Stordalen 2008). 
 
These paradisical locations seem to function as what Fritz Stolz (1993) called Gegenwelte (conrast 
worlds). They are not simply idealised version of the current world, for instance spiritual or political 
blueprints. Rather they usually have some peculiar characteristics that stand out overagainst the 
current world, traits that could not be reconsiled with current ways of life. This serves to contrast and 
profile the ordinary world. In so doing, these ”earthly paradises” seem more to serve the purpose of 
interpreting the world people normally experienced, and less the purpose of picturing some ideal 
world. 
 
More astonishingly, perhaps, there also seems to be a fairly consistent set of topographical 
characteristics narrated in these contrast worlds from ancient sources: they are all richly watered, well 

                                                      
6 On the history of Welt, weralt etc. and how the meaning was influenced by Latin models, see Johanna S. 
Belkin, "Welt als Raumbegriff im Althochdeutschen und Frühmittelhochdeutschen", Zeitschrift für Detusche 
Sprache 24.1-2 (1968), 16-59. 
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vegetated installations, located on the utmost periphery of the known world – or even penetrating into 
the mythological borderland. As opposed to the expected vertical axis mundi symbolism of the centre, 
these concepts of an earthly paradise express a horisontal mythology. In this mythology, locations of 
the ultimate are placed at the rim of the world, or beyond. In effect, the earthly paradises of Antiquity 
seem to have been thought of as places that really existed, but still could not be visited by ordinary 
people. This, again, compares closely to the European Medieval cases. 
 
As I hope to demonstrate, a similar topography recurs in Sir Thomas More’s Utopia. This invites us to 
ask whether this paramount literary phenomenon should perhaps be seen not only as a significant 
breaking point of modernity, but also as a reference to what went before? Several subtle formulations 
in the work certainly seem to suggest so. One perspective in particular has caught my interest. It seems 
to be a commonplace in modern interpretation of Utopia and of later utopian ideals that these should 
be understood as blueprints for political action. Utopia is thus conceived of as basically realistic (cf. 
Martin 2002). However, at several points in Sir More’s Utopia it is clear that various voices express a 
sense of distance and – precisely contrast – between the ways of Utopia and the moral perceptions of 
late Medieval / Renaissance Europe. 
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Worlds, Laws, Truths 
It has been long claimed that if there is one thing about which today’s sociologists and historians agree 
is that the Western world is in crisis. There are several different reasons which have been indicated for 
such a crisis, including Renaissance’s scientific rationalism, Enlightenment’s scepticism, Darwinism 
and the industrial revolution, the French and Russian revolutions, the discovery of the unconscious, 
and the progress recently made in both physics and biology, not to mention the IT revolution, the web, 
and of course biotechnology.  
 
Such an image of the world calls for urgent new answers to the old Greek question concerning the 
nature of man. Or, better still, it raises new and important questions about what for us counts as human 
life, as well as the more specific question whether Western notions of justice and the traditional 
categories and concepts of law should not be thought afresh in order to cope with the new challenges.  
The term “globalization”, I argue in this paper, signals, amongst other things, precisely such an aporia. 
Specifically, globalization signals both the apparent retreat and decentring of the Western world and of 
its categories and concepts, and the opening or extending thereof, of its categories and concepts, to the 
whole globe. Globalization thus means both the receding and fading away of a certain limit – whether 
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a positive, transcendental, or historical one – and the emergence of another one – that which, thus far, 
has remained in the shadow.  
 
However this aporetic quality of today’s relationship between globalization and the world can be 
interpreted in very different ways. Two such ways are especially noteworthy today. French 
philosopher Alain Badiou, for one, argues that the question of the limits of the world and, by 
implication, the question of life – is, first and foremost, a political question and, secondly, one which 
is certain to lead to war and to destruction. Instead one would be better advised to grasp our world in 
terms of what he calls the “situation”, the “event”, and the existence of certain “truths”. As such, 
Badiou’s analysis offers an imaginative and powerful critique of current affairs as they ceaselessly 
appear on the horizon of a more interconnected world, specifically one which carries a more 
affirmative, even optimistic, message than other competing analyses of the limits of the world. 
Italian philosopher Roberto Esposito, for his part, goes further and argues that contrary to what 
variously claimed by philosophers such as Martin Heidegger and Hannah Arendt, the question of life 
becomes today co-extensive with the question of the world. Thus the philosophical concept of the 
“world of life” (Lebenswelt) finds itself challenged by the symmetrical concept of the “life of the 
world” (vita del mondo) which, in turn, must be understood to mean that the whole world appears to 
be increasingly like one body unified by the same global threat which simultaneously keeps it together 
and risks to send it to pieces. In that sense it is no longer possible, today, to maintain that one part of 
the world – America, Europe, etc – can be saved while another one can be left to drift away. The 
world, the whole world, its very life is bound by one and the same destiny: it will either find a way of 
surviving in its entirety or, else, it will perish in its entirety. 
 
Readings 

Badiou, Alain, L’Être et l’événement (Seuil, 1988) 

Badiou, Alain, Logiques des mondes (Seuil, 2006) 
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It is common practice to consider global space a coherent entity that naturally contains social practices 
and provides the stage for actors of global politics. Yet, such a view ignores the social process of 
establishing a global space as a framework for other social practices. This article suggests that an 
analysis of cartographic practices is key to understand the historical formation of spaces. Drawing on 
Bruno Latour, I show how the globe has been assembled through cartographic practices in Europe 
from 1450-1650. I trace how the emerging discipline of cosmography transformed knowledge of the 
world, and how the Spanish attempts to map the world during the 16th century put in place a system to 
cartographically establish a new reality of global space. In conclusion, I argue that the global map 
preceded, and assembled, the globe as a unified abstract space enabling the expansion of European 
political and economic practices. 
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Conceptualizing the Environment 
Northern environmental movements have turned to nature conservation as a solution to contemporary 
environmental problem. At the same time we see the growth of new transnational professional 
environmental elites that emerge through the cooperation between states of the North and South, 
where conservations practices are imbued in managing and governing “nature”.  Conservation 
practices arose with the establishment of modern museum and the desire to preserve objects from the 
past for the future. After World-War II the cultural heritage industry gained momentum, also in the 
business of nostalgia, and wanted to preserve buildings, boats and landscapes for coming generations. 
As of late, large tracts of forest is also conserved (REDD), this time to fight the global climate crisis, 
functioning as storehouses for carbon, and hopefully to preserve the planet for future generations as 
well. Environmental movements and conservationist practices, lead on by local, national or 
transnational institutions, hinges on the purification of nature and culture. The whole project depends 
on this separation to function. Posthumanistic approaches (ANT, STS, Performativity) suggests a 
range of way to cross the conceptual borders which have dominated modernity. For example, in Anna 
Tsings Fricion (Tsing 2005)we are introduced to a new way of writing ethnography of the relation 
global/local, or to take in nature-cultures, being co-constituted. Following theoreticians like Tim 
Ingold (Ingold 2002), Bruno Latour (Latour 2005) and Donna Haraway (Haraway 2008), I will test out 
how some of their concepts might be involved in creating a posthumanistic anthropology of the 
environment.  
 
References 

Haraway, Donna J. 2008. When species meet. Minneapolis, Minn.: University of Minnesota Press. 

Ingold, Tim 2002. The perception of the environment: essays on livelihood, dwelling and skill. 
London: Routledge. 

Latour, Bruno 2005. Reassembling the social: an introduction to actor-network-theory. Oxford: 
Oxford University Press. 

Tsing, Anna Lowenhaupt 2005. Friction: an ethnography of global connection. Princeton, N.J.: 
Princeton University Press. 

 
 
 
≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈≈ 

Chenxi Tang 
Professor, University of California at Berkeley, ctang@berkeley.edu 
 
Ordering a New World: The Law of Nations and Epic Poetry in the Age of Discovery 
Part of a book project entitled Imagining World Order: International Law and Literature in Europe, 
1500-1900, this talk traces the transformation of juridical and literary discourses during the century 
leading up to the founding of international law around 1600. The discovery of the New World shook 
the medieval ordo, making it necessary to configure world order anew. In the course of the 16th 
century, jurists drew upon the ancient tradition of natural law to make sense of the opening up of the 
vast spaces outside of Europe, while the classical epic was revived as the literary form for the 
representation of cosmic order. In the process, however, both natural law and classical epic came to be 
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transformed in profound ways. In the natural-law discourse, a subjective dimension was added to the 
Thomist conception of natural law as objective order. When natural law was reconstructed from the 
perspectives of its subjects, it became something else, namely the law of nations or ius gentium, a 
distinctive realm of law that is supposedly derivable from, or at least consistent with, the natural law, 
but always admixed with positive elements. Meanwhile, the Renaissance epic poets put the epic form 
to different uses. In a move reminiscent of the subjective turn of natural law, Torquato Tasso deployed 
the formal elements of classical epic to delineate not so much world order itself as the subjective 
preconditions of world order. Luiz Vaz de Camões subjected the epic form so emphatically to the 
pressing concerns of the present that it mutated into historical narration. In the decades around 1600, 
when the Iberian domination of the world was challenged by Northern European rivals, notably by the 
Netherlands, these jurisprudential and literary innovations came to connect with one another and grew 
into a coherent new model of world order – a model that was associated with the name of Hugo 
Grotius, and that earned him the status of the founding father of international law.   
 
The talk charts the following lines of development: 
Natural law and epic poetry as two prominent models of world order prior to the discovery of the New 
World. Two texts will be briefly discussed: the section on natural law in Thomas Aquinas’ Summa 
Theologiae, and Virgil’s Aeneas;  
The subjective turn of natural law and its replacement by the law of nations (ius gentium) in 
configuring world order. At the center of discussion will be the theological jurists of Spanish 
scholasticism, including Francisco de Vitoria, Domingo de Soto, and Francisco Suárez;  
The epic figuration of the subject in Tasso’s Gerusalemme Liberata, and the transformation of the epic 
into historical narration in Camões’ Os Lusíadas;  
The founding of international law by Grotius on the basis of jurisprudential and literary innovations of 
the sixteenth century. The main text to be discussed will be Grotius’ De Jure Praedae Commentarius 
and De Jure Belli ac Pacis.  
 
Key References 

Luiz Vaz de Camões, Os Lusíadas  (1572) ; 

Hugo Grotius, De Jure Praedae Commentarius (1604-1606) ;  

Torquato Tasso, Gerusalemme Liberata (1581) 

Franciso de Vitoria, De Indis (1538-9).  
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Don’t Trust that Zoom Button: The Living World is not Amenable to Nested Scales.   
The ease with which our computers zoom across magnifications lulls us into the false belief that both 
knowledge and things exist by nature in nested scales.  The technical term is “scalable,” the ability to 
expand without distorting the framework.  But it takes hard work to make knowledge and things 
scalable.  This paper shows how this work is, by its nature, an assault against the diversity and 
dynamism of life.  
 
Projects that could expand through scalability were the poster children of modernization and 
development.  Agribusiness expanded.  Finance capital expanded.  Cost-benefit approaches to 
knowledge expanded.  We learned to know the modern by its ability to scale up.  Scalable expansion 
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reduced a once-surrounding ocean of diversity into a few remaining puddles.  Project boosters thought 
they grasped the world.  But they have been confronted with two problems: First, expandability got 
out of control.  Even when elites try to put on the brakes, they can’t. Second, scalability leaves ruins in 
its wake.  Nonscalable effects that once could be swept under the rug have come to haunt us all.  
Scalability looks less and less like a good idea.   
 
How are scalable effects created?  They are not, I argue, obvious features of nature.  People stumbled 
on scalable projects through the very historical contingencies such projects set out to deny.  They 
cobbled together ways to make things and data self-contained and static, and thus amenable to 
expansion.  In European New World plantations, for example, the natives were wiped out, and exotic, 
coerced, and alienated plants and workers came to substitute.  Profits were made because the general 
mess of extermination and slavery could be discounted from the books.  Such historically 
indeterminate encounters formed models for later projects of scalability.   
 
This paper explores scalability projects from the perspective of an emergent “nonscalability theory” 
that pays attention to the mounting pile of ruins that scalability leaves behind.  If the world is still 
diverse and dynamic, it is because scalability never fulfills its own promises.   
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Globalization and Ideology: Empirical Investigations and Theoretical Challenges from a Social 
Psychological Perspective 
 
This paper discusses some challenges that arise in attempting to understand the discourse of 
globalization through the conceptual lens of ideology. Adopting an ecological theoretical framework, 
some authors, including ourselves, have argued that one way that globalization may affect human 
interaction is through the spreading of ideology or ideologies that play a major role in shaping how 
individuals understand themselves and conceptualize the world (Nafstad, Blakar, Carlquist, Phelps & 
Rand-Henriksen, 2007). This paper will first introduce an understanding of ideology as involving three 
interrelated aspects: common sense, representations, and power relations (Billig, 1991; Thompson, 
1990).  We will then suggest that ideology as a concept may be of particular use for investigating and 
potentially taking a normative position toward societal changes associated with the spread of global 
capitalism and current forms of migration as ideology is often used to (re)produce a certain type of 
consciousness in society. Second, we will briefly discuss different methodologies we have used to 
conduct empirical investigations of globalization and ideology(-ies). Initially conceived of as a social 
or community psychological endeavour (see for instance Nafstad, Blakar, Carlquist, Phelps & Rand-
Henriksen, 2009), we have analyzed ideology(ies) via their manifestations in language change in 
media discourse as a starting point to understand current socio-historical developments often attributed 
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to globalization. Thus, we have been attempting to understand how aspects of global capitalism, neo-
liberalism, consumerism, individualism, and cultural diversity develop into shared meaning systems, 
become taken for granted, and often may lead to different forms of inequality. Our own investigations 
and those of our colleagues have identified interesting patterns of ideological changes in Norwegian 
public discourse. For instance we have observed an increasing influence of neoliberalism and a 
following shift away from communal values towards stronger self interest, and emergence of new 
symbolic boundaries of descent and origins, making ethnicity more salient today in an increasingly 
multicultural Norway. However, there are numerous challenges in developing a better understanding 
of globalization in light of ideology(ies). We will therefore discuss the limits of some of these 
empirical findings and present different ways in which we are currently challenged theoretically and 
conceptually. We will conclude the paper by highlighting how the use of ideology as a conceptual tool 
may enable social scientists and researchers from the humanities to critically address some of the 
normative dilemmas brought about by globalization.   
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The Third World in Between Metaphor and Geopolitics 
For the last fifty years the term “the Third World” has been a household word signifying something 
like “the poor, underprivileged, possibly backwards others over-there, on the other side of the globe, 
far away from us, here”.  
 
During the Cold War era, “the Third World” was categorised as “the rest”, beyond the great divide 
between the United States and the Soviet Union: “The East, the West, and the Rest”. The world order 
became structured numerically, or even hierarchal, as “the First World, the Second World, and the 
Third World (possibly even the Fourth and the Fifth Worlds)”. 
 
During the 1960s, at the same time as the term “the Third World” had its major breakthrough in 
international discourse, a shift from an east-west perspective, to a north-south one took place. In this 
discursive shift within geopolitical orders, the concept “the Third World” was used instrumentally 
when trying to see beyond the conceptual horizon that divided the US-led alliance from the Soviet-led 
one. “The Third World” became a catchphrase for the post-colonial parts of the globe, a term that 
“we” could use when talking about “them” in supposedly unified Asia, Africa, and Latin America 
“over there, far from here”. 
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Seen against this background, the concept “the Third World” has been a crucial marker within the 
dominating geopolitical world order of the latter half of the twentieth century.  
 
A closer look at the conceptual history behind the term will however shed new and somewhat 
surprising light on that geopolitical world order, as well as on the discursive productions of world 
orders at large. 
 
The notion of “the Third World” is actually about ten years older than those of “the First and the 
Second Worlds”, the early 1950s and the early 1960s respectively. The origin of the term is French, 
and as such it was coined “le Tiers Monde” (not “le Troisième Monde”). It was referring to “le Tiers 
État” before the outbreak of the French Revolution. This reference got lost, however, when the French 
term was translated into other languages. The existence of something “third” then provoked the 
formulation of something “first and second” to make grammar work out. And so poetic and rhetorical 
structures proved pivotal when designing the geopolitical world order.  
 
The presentation will take the conceptual history of the term “the Third World” as a point of departure 
when discussing the way discourse structure our understanding of the world as such. 
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Marxist Internationalism: Conceptualizing the World through Authoritarian Declaratives, 
Selective Narratives and Lamentation 
Norwegian Workers’ Dictionary (1932-36) is a quite unique publication in that a group of intellectuals 
in a rather small language community managed to produce and effectively distribute a large scale 
encyclopaedia with orthodox Marxism as a common guideline. In this paper, I will explore the article 
“Antimilitarisme” (anti-militarism) as a core text in a hypertextual system derived from this articles’ 
references to other articles in the dictionary’s six volumes. This system, or intertextual “large text”, 
consists of 26 articles altogether. As in most encyclopaedias, a combination of a constative and a 
declarative speech acts (cf. John Searle’s taxonomy) is dominating: the very task of the genre is, of 
course, to describe, explain and define. However, through a text analysis I will argue that the speech 
acts in this case are performed not only in an authoritative, but even in a highly authoritarian manner. 
The audience for these acts are, principally, workers and suppressed people all over the world. Hence 
the macro speech act is a directive: Revolt! The main thesis in the core article, as in the “large text” as 
a whole – despite some interesting paradoxes – is that anti-militarism should not be confused with 
pacifism; it certainly is quite the contrary. What  anti-militarists all over the world want to do is to arm 
the peoples and disarm their rulers. In the core text this message is supported by exegeses of various 
Marxist quotations from 1848 to 1914, formed as a narrative with First World War as the implicit 
endpoint. The “chauvinist” decisions made by various parts of the international workers’ movement 
1914-1918 are highly lamented. In the paper, I will end up by raising some questions on the relevance 
of speech act and narrative theory not only in the study of the world views in old encyclopaedias on 
paper, but even in today’s “paedias” on line. 
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Between the Sacred and the Secular: Reshaping the World  
Our world is changing. If ever Western modernity dreamt of a society, where religion would be 
overcome, today’s global world shows that religion has come to stay. Therefore, it comes as no 
surprise that Habermas, in his 2001 Peace Prize Lecture, has spoken of a postsecular society, meaning 
by that a society, where expressions of religious life continue to play a role amidst an ongoing process 
of secularization. However, when reading philosopher Charles Taylor’s groundbreaking study A 
Secular Age (2007), it very soon becomes evident, that the idea of a postsecular society in today’s 
world is problematic: as Taylor states, we are dealing with a world in which “naïveté is now 
unavailable to anyone, believer or unbeliever alike”7, meaning, that Western secularization has set a 
process in motion, that can’t be turned back and that has left visible traces also in the spiritual realities 
of religiously oriented people. 
 
But, if it seems more appropriate to continue to speak of a secular age, what exactly do we mean by 
“secular”? Taylor describes the modern “shift to secularity” as a “move from society where belief in 
God is unchallenged an indeed, unproblematic, to one in which it is understood to be one option 
among others, and frequently not the easiest to embrace”.8 This latter aspect of our secular age has a 
lot to do with the fact that in certain crucial, trendsetting milieux of our Western societies, namely 
academic and intellectual life, the “presumption of unbelief has become dominant”9. That in itself 
wouldn’t have been a problem, had not this elite itself often behaved in a very dogmatic and intolerant 
way. In 2010, Dutch bestselling author Kluun wrote a small book called God is gek. De dictatuur van 
het atheïsme, in which he criticizes what he calls a dictatorship of atheism that Western intellectuals 
implicitly are prescribing us. Of course, Richard Dawkins is being referred to,10 but he certainly isn’t 
the only one having a hard time with Dawkins’s militant atheism,11 arguing more convincingly for his 
allegedly nonquestionable case than any advocate of whatever religious view ever did before him.12  
 
Dawkins’s crusade in the name of atheism shouldn’t come as a surprise for European minds, used to 
the story of how Europe in the wake of what Sloterdijk has called terrestrial globalization13 conquered 
the world. In Globen, Sloterdijk describes this European project as Europe’s attempt to ‘clone’ itself14 
by forcing its (christian) world-view on the rest of the world.15 This urge to create one world, governed 
by a logic of the same, finds its origin in Western metaphysics, that, since Plato’s Symposion, has been 
trying to compensate the human loss of wholeness and/or unity by striving to overcome fragmentation 
in order to attain unity once more. In the end, this is also what drives Dawkins in his attempt to 

                                                      
7 Taylor, Charles: A Secular Age. The Belknap Press of Harvard University Press, Cambridge 2007, p. 21. 
8 Ibid., p. 3. 
9 Ibid, p. 13. 
10 Kluun: God is gek. De dictatuur van het atheïsme. Uitgeverij Podium, Amsterdam 2010, p. 28. 
11 Ibid., p. 28. See also Strasser, Peter: Nobody is Perfect. In: Kemper, Peter/ Mentzer, Alf/Sonnenschein, Ulrich 
(eds.): Wozu Gott? Religion zwischen Fundamentalismus und Fortschritt. Verlag der Weltreligionen, Frankfurt 
am Main 2009, pp. 157-168. Here: p. 166. 
12 Kluun: God is gek, p. 28. 
13 Sloterdijk, Peter: Sphären. Makrosphärologie, Band II: Globen. Suhrkamp Verlag, Frankfurt am Main 1999, 
p. 801. 
14 Ibid., p. 928. 
15 Ibid., S. 990. 
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persuade a whole thinking world that the insights of science can’t be doubted and that only stupidity is 
hindering religious people in letting go of their delusions. Where Europe was telling the world to 
believe, then, only a couple of centuries ago, Europe is now telling the world to renounce faith and 
only trust in science. 
 
However, in our secular age, we are dealing with multiple societies that, in a global context, all contain 
“different milieux”16 at once. The world simply isn’t one anymore i.e. can’t be thought of in terms of 
unity. But if we still think of the world as a whole, how then should we imagine this future global 
world, when the glue binding its parts is growing weaker and fanaticism of Christian or Islamic 
couleur has been on the rise these recent years? In the works of Sloterdijk and Irigaray, there are hints 
of a wholeness based on difference, a wholeness that is not one. In theory, this could work as a model 
for our multipolar world, but the question still arises, what we ourselves as global citizens could do to 
strengthen the glue between the religious and non-religious parts of the many worlds we live in. 
Taylor takes a universal view by arguing that in some way, humans are always searching for fullness 
in their lives, whether they are Christians, Muslims, or poststructuralists.17 This is the kind of thinking 
that builds bridges, that searches for a deeper level beneath all the tantrums of dogmatists on both 
sides of the battlefield. At the same time, it would be paramount for our Western intellectual elite to 
begin to see that there are aspects to religious life, generally speaking, that could turn out to be of 
eminent importance when it comes to reshaping a world that is suffering a great deal these days 
(overpopulation, shortage of food supplies, climate change etc.). If we take pride in our enlightened 
heritage, the time has come to show some real tolerance.  
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What is the World of World Literature? The World across Discourses and Disciplines of 
Comparative Literature 
A literary work is a site of tension between a limited and an infinite world. On the one hand, we may 
say, it presents local language and cultural codes and communicates with a home readership, on the 
other hand, literary ideas and themes may be recognized in other areas than its place of origin and 
make part of international traditions of storytelling and of novelistic art. Depending on the aim of the 
analysis, the literary critic might therefore find it relevant to limit the world of the work to its place of 
origin (often considered as the national context), or rather to study it in an international context. But, 
as postcolonial criticism has shown, these tensions between the limited and unlimited worlds of the 
artwork are further complicated as several local languages are also world languages, and the universal 
qualities of literature are often products of translation smoothing out the differences between the 
culture of origin and the culture of the new readership, hence easing the literary work’s transition from 
one area of the world to another.  
 
Moreover, and of importance to this paper, the international context – or, indeed, the world – might in 
itself be quite narrowly defined.  
 
The last decade has seen a renewed interest in the subject of “world literature”, the concept originally 
coined by Goethe, by scholars such as Franco Moretti, David Damrosch, Pascale Casanova and Mads 

                                                      
16 Taylor: A Secular Age, p. 21. 
17 Ibid., p. 4-14. 
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Rosendahl Thompsen. New world literature theory centers on translation, distribution of literature, and 
questions of methodology and historiography. 
 
In this paper, I want to explore how the world is mapped in new world literature. Given the fact that 
very few non-Western critics at present seem to make use of this concept, I want to ask: Is world 
literature a field where the more complex and infinite dynamics of globalization give way to the 
production of an idea of a limited, finite world? What does the word “world” represent in world 
literature?   
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Cihan Şümul: Encompassing the World 
The Ottoman Empire legitimised rule on universal principles. In theory, the Sultan’s rule 
‘encompassed the world’ (‘cihan şümul’)18, and other rulers could not be recognised as equals. Rulers 
other than the Ottoman Sultan were inferior, and implicitly subordinates. Universal claims to rule is by 
no means unique in world history, nor is it unique that there was no expectation that universality 
meant homogeneity. Universal rule meant universal loyalty, across different subject populations, but 
not that those populations should be shaped in the image of the ruler.  Moreover, it meant a universal 
order of the world (nizam-i alem). This expectation started to change as the Ottoman contact with 
Europe moved from being one of conquest to equality, to eventually being one of inferiority, having to 
fight off becoming a colony of the West. What is quite unique, however, is that Ottoman rule went 
from being based on universality and world order in the singular (with the Sultan on top) to being 
based on territoriality and multiple world orders. Meanwhile, the relationship between the Ottoman 
state and its subjects went from being based on recognition of difference to equality between citizens, 
which implied an expectation of homogeneity of the population. 
 
Following the period of territorial loss from 1683 onwards, the boundedness of Ottoman rule on Earth 
became increasingly clear. Moreover, the results of the 1699 Treaty of Karlowitz gave the Ottomans 
their first taste of the principles that later became central to the establishment of European nation 
states.19 The boundary between the Habsburg and the Ottoman territories were meticulously marked as 
a border, as opposed to the frontier that had been there previously. Although not part of the treaty, the 
Habsburgs initiated a movement of populations based on religion by expelling Muslims from their 
territories and encouraging Ottoman Christians to move north.  
 
From the early 19th century onwards, meaning in the Ottoman language was synchronised with 
European languages. European concepts for rule, and for the relationship between state and subjects 
were introduced into the Ottoman language.20 Since many of the European political concepts rested on 
bounded legitimacy, this synchronisation of meaning with European languages also implied a 

                                                      
18 See Finkel, Caroline (2006) Osman’s Dream: The Story of the Ottoman Empire 1300 – 1923, London: John 
Murray. 
19 Kasaba, Reşat (2009) A Moveable Empire: Ottoman Nomads, Migrants, and Refugees. Seattle, WA & 
London: University of Washington Press. 
20 I will here engage with conceptual history, and how conceptual change is interconnected with social change. 
Koselleck, Reinhart (1985) Futures Past: On the Semantics of Historical Time. Cambridge, MA: MIT Press. 
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recognition that some parts of the world was neither nominally nor de facto under Ottoman rule, and 
would never be. So the Ottoman understanding of the world, in relation to its legitimacy goes from 
being a whole to being divided into parts.21 Moreover, while what was previously world order in the 
singular (nizam-i âlem) becomes a division into a plurality of orders, giving more than one option for 
how the world is to be ordered. This paper explores the two Ottoman concepts of cihan şümul and 
nizam-i âlem to see how universality and order in the singular comes to be replaced by 
conceptualisations of the world as a possible multitude of orders. It furthermore explores how these 
changes in conceptualisation brought with them changes in the expectations of the relationship 
between the state and its subjects. 
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Extensions of World Heritage 
The Unesco World Heritage program is understood to organize cultural inheritance—the "passing on" 
of cultural values to "following generations"—worldwide. Following the 1972 World Heritage 
Convention, these values belong to "all the peoples of the world" and can be seen as "the world 
heritage of mankind as a whole." This rhetoric obviously owes a great deal to 18th century ideas of 
universality and cosmopolitanism where "world" is mainly understood as an intension: a quality, being 
also a task which has to be pursued in a potentially infinite progress. Today, however, the "world" of 
World Heritage just as much indicates the global extension of current cultural policy. This policy is 
clearly orientated to the reality of a limited, finite, and vulnerable world (as the draft for our 
conference has it); hence the increasing importance of "sustainability" as a main cultural concern.  
In my talk I will try to expound some of the characteristics and problems of this extensional concept of 
the world. Questions are, e.g.: How can globality be reconciled with other territorial entities operative 
in cultural heritage discourses and practices, such as the state, the country, or the site? How can a 
"heritage site" actually be delimitated, i.e. told apart from its surroundings which are not part of World 
Heritage? What is the connection between this territorial delimitation of every single site and the 
numeric limitation of sites on the famous World Heritage List? And—given the listing of more and 
more sites, and the propagation of more and more additional heritage programs—is there really a limit 
to the extensions of World Heritage?  
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Jay Winter 
Professor, Department of History, Yale University, jay.winter@yale.edu 
 
Pacifist Photography: Seeing the Face of Humanity 
This paper reflects on the contradictions imbedded in the project of Les archives de la planète, with 
special reference to the work of Albert Kahn and Jean Brunhes, who both embraced and rejected war.  
There are implications here for our understanding of the closing of the first phase of globalization at 
the outbreak of the 1914-18 war, and for its renewal in a second phase after 1939-45, when the same 
contradictions emerged.  This point will be developed against the backdrop of the 'Family of Man' 
project, in a way, a second Archives de la Planète, pointing to peace while embracing war. 
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Richard Yeo   
Professor, Griffith Centre for Cultural Research, Griffith University, Queensland, 
r.yeo@griffith.edu.au 
 
The Individual and the ‘Intellectual Globe’:  Francis Bacon, John Locke and Ephraim 
Chambers on the Encyclopaedia 
In the Encyclopédie, Denis Diderot and Jean Le Rond d’Alembert expressed their debts to three 
English precursors. They acknowledged Bacon for his mapping of knowledge, Locke for his 
soundings of the scope of human understanding, and Chambers for his Cyclopaedia (2 vols, 1728), the 
initial inspiration for their own. Yet in the ‘Preliminary Discourse’ (1751) D’Alembert said that, in 
seeking to compile his work single-handedly, Chambers had failed to grasp the limits of individual 
comprehension: ‘What man, then, could be so brash and so ignorant in understanding as to undertake 
single-handedly to treat all the sciences and all the arts?’; and ‘He who claims to know all only shows 
that he does not know the limits of the human mind.’ (Preliminary Discourse, p. 112; also Diderot in 
the entry on ‘encyclopédie’). But if these charges were made against Chambers, why not also against 
Bacon, who offered his Advancement of Learning (1605) as ‘a small Globe of the Intellectuall world’, 
thereby implying that one person (himself) was able to survey its various parts, identifying those 
which needed more exploration? As he told Lord Burghley (circa 1592), ‘I have taken all knowledge 
to be my province’. 
 
In this paper, I examine the ideas of Bacon, Locke and (less so) Chambers about the proper stance of 
the individual in relation to the vast intellectual world that each of them, in different ways, sought to 
describe and chart. They canvassed a range of responses from bookish polymathy to specialist 
knowledge to monomania. Bacon and Locke confronted the fact that the extent of collective human 
knowledge reached beyond what the individual could know, and also probably exceeded what each 
person needed to know. To various degrees, they admitted that pursuit of new empirical knowledge 
required modification of traditional ideals of textual learning. Rejecting the feasibility of universal 
learning — a notion undermined by the progressive character of knowledge, as seen especially in the 
physical sciences — they nevertheless regarded maps of the sciences as ways of helping individuals to 
orientate themselves. These ‘intellectual globes’ offered a depiction of current relationships and 
possible gaps; in principle, they could aid individual memory, or at least serve as frameworks for study 
and conversation. Given this set of expectations, was d’Alembert’s criticism of Chambers misplaced? 
I think the response to this question involves the recognition of different ideas about specialisation, 
and different conceptions of what an encyclopaedia might be and what an individual could do with it. 
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Espen Ytreberg 
Professor, Dept. of media and communication, University of Oslo, espen.ytreberg@media.uio.no 
 
Mediating world events: The 1911 South Pole conquest   
Media studies researchers have coined the term "media event" to describe how electronic media are 
able to capture singular and noteworthy events in real time and distribute them simultaneously to a 
mass of viewers. Today, media events routinely become world events by virtue of a distribution with 
global reach (as in the case of the 9/11 terrorist attacks), and via a consciously "worlding" rhetoric (as 
with the Olympics). Such contemporary media events are typically immediate and densely represented 
at their point of origin. In the media studies literature, broadcast and digital communication 
technologies (live television in particular) have been seen as making this density and immediacy 
possible. This literature treats post-war media technologies effectively as a precondition for 
considering something a "media event".  
 
There are reasons for believing that media events in this sense existed before broadcast and digital 
technology, however, and this includes events of a "worlding" character. The conquests of the polar 
regions are a case in point. Although existing historical research mostly does not emphasise the 
mediation perspective it nevertheless provides evidence to suggest that mediation processes were 
crucial in the legitimation, funding, documenting and accounting of the polar colonialisation feats. 
Roald Amundsen's South Pole conquest in 1911 was clearly planned as a media event: the expedition 
included a program of documentation and distribution via film, photography and writing. The 
climactic moment of South Pole conquest was something of a photo opportunity. The expedition was 
also planned as an event of worldwide significance, one where a Norwegian colonialist project was 
presented to the world as a conquest of the globe's farthest reaches, in the name of scientific 
knowledge. Via the nomination of Amundsen's films into UNESCO's "Memory of the World" 
programme, the knowledge aspect is still rhetorically active, and has been joined by a rhetorics of 
world heritage preservation.  
 
The paper is a preliminary discussion of the character of pre-broadcasting events, compared with 
contemporary counterparts. Starting from the case of the 1911 South Pole expedition, it attempts to 
open discussion of how a "worlding" rhetoric works when relying on early 20th century media. The 
presentation tries to bring together media studies and history, so that the former may become 
somewhat less media-centric and the latter somewhat more media-aware. In the best of worlds that 
would benefit our general understanding of what media events are and do. Maybe also our 
understanding of events and eventfulness, further down the line. 
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Translating Gods, Dividing Worlds – Lorenzo Pignoria and the Mythical Worlds of the Indies  
This paper explores the representation of the gods of the Indies in early modern European 
mythography. Between 1548 and 1556, Cartari, Giraldi and Conti published studies that became 
European standard works on myth. Mythography had traditionally examined the mythic worlds of 
“pagan antiquity”, but the genre was also imbued with a strong totalizing impulse. All gods should be 
dealt with, and the family resemblances between gods from various “cultures” tackled. Consequently, 
from the early seventeenth century, authors and editors became increasingly concerned with the gods 
of the Indies. 
 
The focal point in this paper is the 1615 edition of Cartari’s Le vere e nove imagini de gli dei delle 
antichi, which included a Seconda parte delle imagini de gli dei indiani aggionta al Cartari, compiled 
by the Paduvan antiquarian Lorenzo Pignoria. In this textual “annex”, Pignoria compared the gods of 
the “Indians” with the deities of antiquity. In line with early modern usage, Pignoria’s “indiani” 
included “nations” from the West and the East Indies. Pignoria’s supplement accordingly presented 
engravings of Indian and Japanese gods as well as of Aztec deities. Hence, it also constituted a 
mythographic series containing images of, and tales about, gods from the old and the new world inside 
the textual and conceptual framework of “traditional” mythography.  
 
Pignoria’s “new series” responded to ethnographic translations taking place in the colonies. A case in 
point is the Aztec imagery, which also served as the main entrance to Pignoria’s “Indian annex”. This 
was taken from the Codex Rios, a colonial manuscript composed by native scribes and Spanish friars. 
Pignoria transformed this ethnographic document into a dependent variable in a “cross-cultural” 
equation: Ometéotl, the Aztec “lord of duality”, is “another Jove”, but also linked to Osiris through 
iconographical resemblances. Based on this comparison within the field of paganism, Pignoria next 
sets out to relate this field as an “inter-religious” ensemble to salvation history. Do the mythical 
worlds of the pagans – past and present – represent a preparatio evangelica or are they a product of 
diabolical agency, i.e. how are these “local” myths related to unified, Christian world history?   
 
Using the case of Pignoria as a window, a broader line of inquiry will be broached. I will be concerned 
with how the “world making” of “pagan gods” was encompassed by the theology that furnished early 
modern mythography with its normative perspective. Christian monotheism is not only inhospitable to 
what Assmann has called the “translation of gods”, but, as Tambiah has observed, also to creation 
myths. Creation ex nihilo offers little or no space for etiological tales about “lesser gods” inserted in 
the world historical time between creation and the establishment of the world in its final form. 
Nevertheless, early modern mythography furnished a place where the translation of gods and the 
retelling of the possible worlds of “foreign” myths could be performed. Which European discourses 
were involved in these translations? Did “supplements”, such as Pignoria’s, affect the discourses used 



Conceptualizing the World, Book of abstracts, 31.08.2011 

66 

 

to contain the local myths from the Indies? And, finally, did they contribute to the establishment of the 
unified object-world of modern cultural and religious inquiry – where the Christian logo would, 
eventually, become part of the “mythic series” to be examined?   
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Re-bordering the World  
The paper examines the proliferation of walls, borders and border surveillance, which has 
accompanied the globalizing processes in the past decades. The paper theorises the role that 
transnational surveillance and border control strategies play in constructing a particular type of a 
global(ly divided) polity. By seeing borders as forms of a global ‘mapping imaginary’ (Balibar, 2010), 
the object of concern becomes not only the physical boundaries, but also social boundaries which 
provide us with particularly revealing windows to analyze the ‘self’ and ‘other’.  
 
Through the notions of 'bona fide' global citizens and ‘crimmigrant others' the paper details how the 
seeming universality of citizenship is punctuated by novel categories of globally included and 
excluded populations, thus revealing the inadequacy of the traditional liberal language of rights as the 
springboard for articulating a critical discourse on globalization. 
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